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Entwürfe über die Leidensgefchichte Chrifti. 


Gedhjiter Abichnitt. 

„Sprit Pilatus zu ihm: Was ift Wahrheit! ... hat in Galilaa 
angefangen bis Hieber.” 

Chriftus hatte ein fchönes Zeugnis abgelegt von feinem Reich und 
bon dem König diefes Neiches. Was war die Folge? 

Die Folgen des Befenntnifies Sein. 

1. Bilatus verjhließt fein Herz gegen die Wahr- 
beit. 

Die römifhen Weltweifen fuchten nah Wahrheit. Aber Pilatus 
ruft aus: , Was ift Wahrheit!” Nicht eine Frage in der 
Abficht, eine Antwort zu erhalten. Cr geht hinaus. Nicht einmal Neuz 
gierde. Wäre er lernbegierig getvefen, Chrijtus hatte ihn unterrichtet. 
Der Weltmenfch aber Fiimmert fich bloß um Dinge diejer Welt. 

Ein Wusruf. Er fagt nit: E3 gibt feine Wahrheit, fondern: 
fie Yaßt fich nicht feititellen. Nur eins ijt gewiß, daß man nichts meiß. 
Schiittelt den Kopf über den vermeintlichen Schwärmer, der da meint, 
die Wahrheit zu befiken: ,,Predigft du eine andere Wahrheit als die 
Suden? Soll man um der Wahrheit willen folden Streit anfangen 
und fich folder Gefahr ausfeben? Wenn du die Wahrheit bleiben 
Vießeft, fameft du beffer durch die Welt.“ 

Entfdheidende Stunde für Pilatus. Der König der Wahr- 
heit redet mit einem, der an feine Wahrheit glaubt. Die rettende Hand 
ftreckt fic) nad ihm aus. Der Geift Gottes arbeitet an ihm. Pilatus 
merft e3. Chrifti Zeugnis mat Cindruc auf ihn. Anftatt jedoch 
weiter zu forfden, wendet er fich fpöttifh ab. Ging hinaus. Ber 
achtung. 

Viele find dem Pilatus gleich. Brre geworden an aller 
Wahrheit. Cine Kirche fo gut wie die andere. Neligiongitreitigfeiten 
berhaft. — Der HErr nimmt fie befonders. Gottes Wort trifft ihr 
Herz. Ihr Gemiffen jchlägt. Merken etwas von der Kraft Gottes. 
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Widerftreben. Zeritören den Eindrud. Zliehen das Wort. Ent- 
fcheiden fich fchlieglich gang gegen Chrijtum. » Shr Habt nicht gewollt.“ 
— Pilatus, den Heiden, fonnte man etivas entjchuldigen; aber ichred= 
lich, daß noch heute jo viele im Unglauben dahingehen. 

Troftlofer Ausruf: „Was ijt Wahrheit!” Stelle daneben 
Petrus: Yoh. 6, 68.69; Paulus: 2Tim. 1,12; Johannes: 1 Yoh. 5, 
4.19; den allergeringiten Chrijten: dritten Artifel. Wer hat mehr 
Halt im Leben, mehr Zuperficht im Leiden, mehr Troft im Sterben? 
Soh. 8,51. Laßt das unfere erjte Sorge fein, daß wir Chrijtt Stimme 
hören! Keine geringe Sade, die Wahrheit zu verachten. Wem Gott 
Gelegenheit gibt, in der Wahrheit unterrichtet zu werden, lafje fie nicht 
aus den Händen. 

Drei Arten von Menfden: Die Jünger ftreiten für die Wahr- 
heit; die Hohenprieiter, die Feinde, verfolgen fie; Pilatus, in der 
Mitte, fpottet über beide Parteien. 

2. Pilatus erflärt Chriftum für unjduldig. 

„Ich finde feine Schuld an ihm.” Wufte, was er wiljen wollte: 
Chrijtus fein politifcher König. Wenn er noch in einem andern Sinne 
König war, das fümmert ihn nist. Harmlojes Umgehen mit der Wahr- 
beit jchadet dem Reich nicht. Feindihaft atwifden den Hobenprieftern 
und Chrijto aus Religionsziiitigfeiten entitanden; aus Neid überant- 
twortet. Anflage grundlos. 

Unfhuldig Wichtig. MS alle Sünger SCjum verlafjen, muß 
ein Heide ihn bon aller Schuld reinigen. Wenn wir einmal verlaffen 
find, Ichieft Gott unerwartete Hilfe. — Dies Belenntnis Pilati ver- 
mehrt feine Schuld Warum hat er Ihlieglih IEjfum verurteilt? 
Hätte ihn freilafien jollen und jagen: „Wehe euch Prieftern, menn ihr 
ihm ein Leid tut]! “ 

Pilatus redet dennohd nicht die Wahrheit. Erflart Chri- 
ftum für einen Narren, der fich den ganzen Hak durch fein Könige 
fein und durch fein Von-der-Wahrheit-Beugen auf den Hals geladen 
habe. Sein Urteil beleidigend für die Juden, aber noch verächtlicher für 
Chrijtum. — Will es mit feinem verderben. Hätte FEfum gern frei- 
gegeben, aber fürchtet den Hak der Hohenpriefter. Er hat die „Wahr- 
heit in Ungerechtigkeit aufgehalten“, Rim. 1,18. — Go jdmanfen nod 
viele hin und her. Freundlich gegen Kirche, verteidigen fie bis zu einem 
gemwiljen Punkt, wollen aber nicht mit der Welt brechen. Weltliebe, 
MenjHhenfurdt. Werden durch Umftände gedrungen, gegen Kirche Stel- 
lung zu nehmen. Die Feinde reißen fie mit fich fort. Hören wir: „Wer 
nicht mit mir ijt” uj. C8 Hilft uns nichts, wenn wir SCjum für un- 
Ihuldig halten und dennoch fein Wort nicht annehmen. 

CHrifti Unfshuld unjer Troft. Pilatus erklärt Chriftum nur 
infofern für unfeguldig, al er fein Aufrührer war, den Tod nicht ver- 
dient Hat. Wir willen aus der Schrift mehr: Bef. 53,9; 2Ror. 5, 21; 
Ruf. 1,35. (Lied 86.) Hätte er das geringite Unrecht begangen, dann 
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fonnte er nicht Heiland fein. — Wir wiffen aud, warum der Unjculdige 
verurteilt wurde. Yeder muß befennen: Ich finde viel Schuld an 
mir. Das ift die erfte Wahrheit, die der Menfch lernen muß. Die 
weite: Er für uns. Der Hirte für die Schafe, Ref. 53,4.5; 2 Kor. 
5,21; Pf. 69,5. — Das erflärt aud, warum Gott die Bosheit ge- 
ichehen Tieß. (Wenn jemand im Lande unjduldig verurteilt wird, heißt 
e3 mohl: Gibt e8 einen gerechten Gott? Warum läßt Gott das zu?) 
Können jubeln: Lied 94, 3. 

3. Chriftus [hmweigt. 

Nachdem Pilatus die Unfduld Chrijti erflart hatte, brach der 
Sturm los. Das fonnten die Feinde nicht zulaffen. „Da er verz 
flagt mard von den Hohenprieitern und ülteften.“ Bringen neue 
Klagen. „Sie hielten an.“ Augenblidlich durch Pilati Zeugnis 
übermältigt, jammelten fie neue Kräfte und ftarften fic. Pilatus 
fragt: „Anttworteft du nicht?“ Hätte gern gejehen, daß Chriftus die 
DBefhuldigung zurücdgemiejen und er die Yuden hätte abmweifen fonnen. 
Umfontt. 

vAniwortete thm nit auf’ ein Wort mehr 
Warum? Er hatte fein VBefenntnis vor Pilatus abgelegt, und diefer 
hatte fein Herz verjchloffen. Alles andere, auch feine eigene Ehre, macht 
nichts aus. Auf die offenbar falfchen Anflagen zu antworten, war nicht 
nötig: Pilatus war bon Ehrifti Unschuld überzeugt. Das Volf wußte, 
was REfus gelehrt und getan hatte. Antwort mare auch vergeblich 
geiwefen. AEfus mußte, daß e3 nichts nitken würde, jeBt mit den 
Heuchlern gu reden. — Yur noch einmal redet Chrijtus zu Pilatus: 
„Du hättelt feine Macht über mich” ufiv. — Wenn man auf unfer Vez 
fenntnis nicht hört, fonnen wir fchiweigen. Nicht nötig, die Perlen bor 
die Säue zu werfen. Schweigen eine gute Waffe gegen unjinnige Bez 
fcguldigungen der Heuchler und Lügner. 

»Alfo daß fih auch der Landpfleger jehr berwunderte”, 
dat nämlich ein unfchuldig Angeflagter jchivieg und fich jo der Todes 
gefahr ausfebte. Gewöhnlich juchen folche alles zu widerlegen, fordern 
Beweife, berufen fich auf ihren Zebenstwandel, appellieren an ihre Mit- 
menschen. Ehriftus fehmweigt. Göttlihe Majejtät. — Wie würde fic 
Pilatus verivundert haben, wenn er im Glauben erfannt hätte, mer 
der Mann ift! Wile feine Bewunderung Halt ihn nicht zurücd, ihn 
fchließlich gu verurteilen. €3 Hilft ung nichts, JEjum zu bewundern, 
wenn ir ihn nicht im Glauben ergreifen. 

Chrifti Schweigen war zugleihd dulden, Sef.53,7; 1 Petr. 
2,23. Grfärt damit feine Vereitwilligfeit zu leiden. Cr hätte die 
Feinde zufchanden machen, den Richter und das Wolf begeijtern fonnen, 
daß er feiner Bande ledig geworden wäre; aber er wollte leiden. 

Chrifti Schweigen aud verdienftlides Leiden. Hat dadurd) 
unfere Sünden gebüßt. Wie oft haben wir gejchipiegen, wo wir hätten 
reden follen, und umgefehrt! (Lied 78, 4.) Chrijtus jtand bor dem 
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Gericht feines Vaters. Ex verjtummte, damit wir einft nicht verjtum- 
men müffen. Wir fünnen unfern WAnflagern fröhlich antivorten: Chri- 
ftus hat bezahlt, was ich fehuldig bin. Darum follen wir uns in danf-= 
barer Liebe ihm zum Eigentum ergeben. 

Wir follen fehweigen lernen, wenn ung unfere Sünden vorgehalten 
werden (ir follen fie nicht entfchuldigen) ; fehweigen lernen, wenn über 
unfern Nächten geredet wird (ihn nicht richten und verleumden); 
fchtveigen lernen, wenn wir gefdolten werden; jchweigen lernen, wenn 
wir Gottes Wege, die er mit un geht, nicht veritehen. Vgl. Pi. 39,8. 10. 

E.€. 


Siebter Abjchnitt. 


„Da aber Pilatus Galilaam horete ... denn zubor waren fie ein= 
ander feind.“ Sn feinem ganzen Leben hat fich Chrijtus zu den Niedri- 
gen und Geringen gehalten; in feinem Leiden fteht er bor den Oberjten 
feines Volfe3 und Landes. Gottes Hand hat das geordnet. 


SECjus vor Herodes. 

1. Wie e3 fam, daß SEfus bor Herodes geführt 
murde. 

„Da Pilatus Galiladam hörete.” Das Wort follte bejonderen 
Eindruf maden. Oaliläer als Aufrührer verjdrien, Apoft. 5, 37; 
Zuf. 13,1. Blieb auch nicht ohne Wirkung. „Fragte, ob er aus Galilaa 
wäre.” Sn dem Fall gewann die Anklage der Suden etivas Schein. — 
SCjus war ein Galiläer, Luf. 2,51; Matth. 9,1; Soh. 7, 52. — „Daß 
er unter Herodis Obrigfeit mar.” Schien deffen Pflicht zu fein, 
über SEfum zu urteilen. 

„Uuberjandte er ihn zu Herode3.” Warum? Gründe 
fonnten gemwefen fein: 1. die läftige Gache [os zu werden; 2. teil 
Herodes der jüdiihen Religion gugetan war, fönne er befjer urteilen; 
3. ex wollte den Wngeflagten retten, durch einen Aufichub die erbitterten 
Gemüter zur Befinnung fommen laffen; 4. feinem Feinde eine Freund- 
{aft zu eriveifen. 

Dennoh unrecht. 1. Unfduldige fchieft man nicht zu einem anz 
dern Richter, noch lat man die Sache in der Schwebe. 2. SEfus war 
in Serujalem aufgegriffen worden, wo Pilatus Richter war. Konnte 
Verantwortung nicht abtwalzen. 

Aus Menfchenfurdt entziehen heute mande der Wahrheit den 
nötigen Schuß. Die Weife der Welt. Ladet unangenehme Sachen auf 
andere ab. Hilft nichts: eder für feine Tat verantwortlich. Auch 
Chriften jchieben verdrießliche Pflichten gern auf andere. Damit wird 
Das Geivifjen nicht entbunden. 

Die Huden waren e3 zufrieden; fie wußten, daß Herodes fein 
Freund JEju war. Nach Gottes Ratjehluß lief die Sache anders aus: 
Chrifti Unfeyuld aufs neue beftätigt. Jeder neue Richter bezeugt Ehrifti 
Unfhuld. 
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Hinführung zu Herodes geweisfagt Matth. 17, 11 f. 

Wer war Herodes? Hatte fich von feinem Weibe fcheiden laffen 
und feinem Bruder Philippus das Weib meggenommen (Herodias). 
Enthauptung Johannis des Taufer3. Glaubte, Kohannes fei aufer- 
ftanden, Lut. 9, 7—9; Mark. 6,16; Matth. 14,2. — IEfus nennt ihn 
einen Fuchs, Luk. 13,32. Weltmann, Wolliiftling. suferlich ein Jude, 
der Gefinnung nad ein Heide. IEjus war aud in Galilaa umber- 
gezogen, aber Herode3 hatte fic) nicht um ihn befiimmert. 

„War in denfelben Tagen aud gu Yerufalem.” Kein Jude 
bon Geburt, hatte fich aus politifchen Gründen der jüdifchen Religion 
angejchlojfen; ging jedes Jahr nach Yerufalem zur Paffabfeier. 

SEjus bor Herodes. Herodes hatte den Täufer gern ge- 
Hort. Nun SEfus felbjt vor ihm. Tag des Heils für Herodes. Gein 
Vater hatte die Botfhaft von den Weifen aus dem Morgenlande verz 
toorfen; was wird fein Sohn tun? 

2. Wie Herodes fi freute, SEfum zu fehen. 

„Ward fehr froh.“ Hätte auch alle Urfache gehabt: der Heiland 
bor ihm. Wie freute fih Bahaus! Herodes hatte SCjum Langit gern 
gefehen. Der Sohn fdien anders zu fein als fein Vater. Was fann 
Belleres gejagt werden, al3 dak ein Menfch das Verlangen hat, SCjum 
fennengulernen? Aber — ein trauriger Zufaß: 

„Hoffte, ex würde ein Zeihen von ihm fehen“, würde eins 
feiner Runftitiice gum beften geben. Wollte nicht das Heil feiner Seele, 
fondern Zeitvertreib. Sein Gewiljfen war gang tot. — Der Chriften 
Freude über YEjum ijt doch etwas ganz anderes: Freude über Wohl- 
taten durch Leiden und Sterben Chriftt. 

Ein Bild der Welt. Weltfinder leben in fleifchlichen Lüften, 
fchlagen den Bußprediger in der Bruft tot. Sind froh, wenn fie einmal 
mit einem großen, vornehmen Theologen befannt werden, hören ganz 
gern einen begeijternden, beredten Prediger, aber nur zur Unterhaltung. 
Neue Schaufpielel Apoft. 17,21. Die Vergnügungen der Welt find 
oft jo langweilig — etwas Neues! — Ähnlich diejenigen, die nicht zu= 
frieden find mit Gottes Wort und Zeichen und Wunder fordern. 

„Zragte ifn manderlei.”  Gtellte alberne, törichte 
Fragen. So nod heute die Unglaubigen. Vom Ynhalt der Schrift 
wollen fie nichts wiffen. — Ühnlich Leute, die in der Bibel Iefen, aber 
nicht, um den Weg zur Seligfeit fennengulernen. Wuch bei uns nicht 
immer rechtes Fragen, ein Suchen heilsbegieriger ©eelen. 

Majeftät Chrifti. Celbit Herodes verlangte BCfum zu 
fehen; exiwartete ein Zeichen. Zeugnis, daß Chrijtus mirflic) Wunder 
vollbracht Hat. Stellt manderlei Fragen. Zeugnis, daß er von Chrifti 
großer Weisheit gehört hat. Gelbjt unter Schmacdh die Herrlichkeit des 
Herren. 

Zeiden Chrifti. Die Hohenpriefter verflagten ihn, twoll- 
ten ihr Schlachtopfer nicht aus den Augen laffen. Aber fehwerer als der 
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Haß der Feinde war die Gunft, die ihm am föniglichen Hof eriviejen 
wurde. Ihnen die Langeweile vertreiben, vorwibige Reden anhören. 

Berfuhung. Früher: „Bift du Gottes Sohn, fo laß dich 
hinab.“ Sekt: verlodende Gelegenheit, durch ein Zeichen die Gunit des 
Fürften zu erlangen und vielleicht Freijpredung. Cs wäre Chrijto ein 
leidjte3 getvejen. Er mollte aber feine Freiheit nicht; die Beit des 
Leidens war gefommen. 

Wie Chriftus fih gegen Herodes ftellt. Tat fein 
Wunder, beantwortete feine Fragen. Dem famaritifhen Weib, Niko- 
demus, dem Schädher hat er geanttwortet, vor Pilato ein Befenntnis ab- 
gelegt, dem die Wahrheit zum erjtenmal nahe getreten war. Herodes 
hatte die Wahrheit jchon von Yohannes gehört, hatte aber jein Herz 
berftodt. Wenn die großen Herren jpotten, würdigt er fie feiner Wnt- 
wort. Durd feine Lehre mill er nicht Ergößung der Ohren gewähren, 
durch feine Wunder nicht Neugierde befriedigen, Matth. 7,6. — Chris 
ftus hatte dem Herodes feine Antwort gegeben: Luf.13,32f. Meine 
Beit ift noch nicht da zu leiden; ich muß erft mein Amt erfüllen; dann 
aber werde id) nicht in Galilaa (von dir) getötet, jondern in Serufalem. 

Das fchwerjte Gericht, wenn Chriftus jchweigt, ein Zeugnis, dag 
alles Reden umfont ijt. 

Laßt euch nicht diinfen, der Paftor miljfe immer predigen, was 
Menichen gefällt. — Wer aus Neugierde ich mit Gottes Wort beichäf- 
tigt, hat feinen Segen davon. 

Chrifti Schweigen verdienitlich als unfer Stellvertreter. (Vgl. vorz 
hergehende Disposition unter 3.) 


3. Wie Herode3 VEfum veradtet. 


Große Enttäufhung für den mweltflugen Mann, daß Chrijtus ihm 
nicht einmal antwortet. Nun macht er fich Yuftig über den großen 
Wundertäter. Pilatus hat Chrijtum nie gefgmäht. — Aud dag Hof z 
gejinde jtimmt ein in das Hohngelächter. Flut von Spottreden. 
Mögen gedacht haben: Wie fann diefer große König fich das gefallen 
lafjen bon SCju?— Der Heilige Sohn Gottes verjpottet. Keine 
Bären aus dem Wald, 2 Non. 2,23. Nach der Verjuchung in der Wüfte 
traten Engel zu ihm und dienten ihm. Hier war Schtmpf und Schmad 
der Ausgang. 

Gemeisfagt. Matth.20,19; Mark. 10, 34; Vuk. 18,32. — 
Chriftus auch in diefer Stunde der Verfpottung König der Herrlichkeit. 
Sebt wird er bon der Welt gerichtet; einft wird er die Welt richten. 

Wenn Prediger den hohen Leuten nicht immer zu Willen find, hat 
man e3 bald mit ihnen berdorben. Wenn tir für Narren gehalten 
werden, tollen tir deiner gedenfen. 

Die Gnadenjtunde ging vorüber. Val. 1 Kor. 2, 7. 8. 
Herodes war ein Fiftiger Mann (Fuchs, Matth. 13,32); Pilatus ein 
berjtandiger Regent; die Hohenprieiter wollten für die meifeiten ge= 
halten werden. Aber die menjhliche Vernunft tobt wider Ehriftum. 
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Blind. — Was ijt aus Herodes geworden? Verbannt nach Gallien, 
foo er ftarb. 

Hüten wir uns dabor, die Gnadenhand Gottes zurüdgzumeifen! 
Gott jtreckt feine Hände nad ung aus: Taufitein, Wltar, Kanzel, 
Sreudenftunden und Leid; ganz befonderz in der Paffionszeit. Chri- 
ftus fteht bor dir. Wir werden bon ihm gerettet oder geridtet. Noch 
ijt es Beit. 

„Zegte ihm ein weißes Kleid an.” Bild der Unfehuld. 
Herodes wollte dadurch dem Pilatus Antwort geben: ein unfduldiger 
Tor. Pilatus hat e3 verftanden, Zuf. 23,15. — Go noch heute die 
Welt. Beradtet alle Lehre und fpottet weiter: Chriften find uns 
{chuldige Leute, lacherliche Toren. 

Neiden CHhrifti. Allen Leuten zum Spott durd die Straßen 
Serufalems geführt. Wie werden die Spottreden ihn gefchmerzt haben! 
Rat es jich gefallen. Stellvertreter. Chrijtus hat für uns gebüßt. 

Ehrenfleid für VEfum. Bild der Heiligkeit und KReindeit. 
Unbeflect. Damit hat er uns erworben das Kleid der Gerechtigkeit. Laß 
dein weißes Kleid meine Sünden decfen! Weihe Kleider Siegesgeichen 
der überiinder, Offenb. 7,9.14; 3,5; 4,4. 

„Sandte ihn wieder zu Pilato.” Schlaue Staats- 
männer werfen {dhtvierige Gachen auf die Schultern anderer. KHerodes 
ijt zufrieden mit der Ehre, die ihm Pilatus angetan hat. Ermidert die 
Höflichkeit, daß er Pilatus als hochjten Richter in Sudäa anerkennt. 

Meder frei noh verurteilt. Wie gern hätten die Hohen- 
priefter gehört, daß Herodes YEfum für einen Aufrührer erflärt hatte! 
Er war nit jo mit Hak gegen Chrijtum erfüllt wie fie. Wollte den 
Unfchuldigen aber auch nicht losjpreden, um e3 nicht mit den Juden 
zu verderben. Mit Chrifto felbft will er nichts zu Schaffen haben. 

poubor Maren TtevreinanderrTeind.g -Uxaden Der 
Feindfhaft: 1. Das Land, das Pilatus in Yudda innehatte, [dien nach 
Erbrecht dem Herodes zu gehören. 2. Pilatus hatte Galilaer, die Wufz 
rührer waren, töten laffen; Eingriff in Herodis Amt, Luf. 13, 1. 

„Wurden Freunde miteinander.“ Pilatus untermirft 
einen Galiläer dem Urteil des Herodes und zeigt, daß er dem Herodes 
nicht ing Amt greifen mill. Da legt Herodes die alte Keindfchaft nieder 
und eriweiit Pilato wieder eine Ehre, indem er den gefangenen Galilaer 
bon ihm aburteilen läßt. €3 gefällt Herode3 auch, daß Pilatus ihm 
bei feinem Aufenthalt in Serufalem folche Aufmerffamfeit ergeigt. 
über die Verfcehiwörung ziwifhen Pilatus und Herodes flagt der Apoftel, 
Apoit. 4, 27. 

Fundament der Freundidhaft: Gefinnungsgenofjen. Beide erz 
fannten Chrifti Unfduld, beide verachteten ihn. Ganz natürlich. 
Herodes hing dem jüdifchen Aberglauben, Pilatus der Heidnifden Relt- 
gion an; fie waren aber ein Herz und eine Geele in bezug auf 
Chriftum. — Wenn es fich bei Feinden des Evangeliums um Chriftum 
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handelte, find {don viele frühere Feinde Freunde geworden. Die Welt 
Hält fonft nicht zufammen, jeder fucht feinen Vorteil, jo dak eitel Feind- 
fchaft in der Welt ijt; aber wenn das Chrijtentum angegriffen mird, 
werden fie miteinander einig. Der Teufel bindet fie gujammen foie 
Simfon die Füchfe, daß fie ein Feuer anfteden. 

Gph. 2,14. Chriftus unfere Verföhnung und unfer Friede. Er 
wird die Zerftreuten wieder zufammenbringen, daß fie ets erden. 
Chriftus und feine Lehre ftellt einen andern Frieden und eine andere 
Einigfeit her, Eph. 2, 24. €.&. 


—— 
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Maundy Thursday. 
JOHN 18, 1—15 (8). 


Thursday of Holy Week devoted to a commemoration of the 
institution of the Lord’s Supper. But the present text also of more 
than mere historical interest, since it teaches the chief points of the 
fellowship, or communion, with Christ, from which follows the fel- 
lowship of the believers among one another, as shown in the Lord’s 


Supper. 
“IF I WASH THEE NOT, THOU HAST 


NO PART WITH ME.” 


1. The circumstances under which these words were spoken. 
2. The meaning of these words. 
8. The application of their meaning to the Christian life. 


1. 


a. What had gone before: the trip to Jerusalem, with Jesus 
fully conscious of all that was to happen in Jerusalem; the last 
days in the city, with the discourses of Jesus in the Temple and on 
the Mount of Olives. Result: Jesus knew that His hour was 
come. V. 1. 

b. The situation of the text: the deliberate act of humiliation, 
when Jesus performed the work of a house slave; when the supper 
had been served; when everything was ready for the institution of 
the great Supper of His last testament; the details brought out for 
the sake of the greater effect; the objection of impetuous Peter, with 
its probable reason. 

2. 

a. The explanatory statement of the evangelist. V.3. God had 
entrusted to Jesus the carrying out of the great counsel of love. 
Although God was in Christ, reconciling the world unto Himself, 
this coming part of the work of redemption could be carried out 
only by One, who was at the same time God and man. The respon- 
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sibility for the redemption of the whole world now rested upon Jesus 
alone. He had gone out from the Father with a full knowledge of 
the requirements governing the proposed atonement for the sins of 
the world, by which the washing from sins would be made possible, 
and He knew that He must bring His work to a successful close and, 
even as true man, go back to the Father. 

b. The significance of the declaration itself: not concerning 
cleanness of the body. The work of Christ’s redemption far greater 
and more important than anything which pertains to this earthly 
life alone. All the notions of social theology and other expositions of 
present-worldliness (parks, bathing pools, etc.) not in keeping with 
Christ’s statement of the purpose of His coming. Christ’s quiet 
insistence in spite of Peter’s repeated objection. His washing sym- 
bolical of the cleansing from sins resulting from His vicarious 
satisfaction. 

De 

a. Christ’s declaration of the cleanness of the disciples. V. 10. 
Cp. John 15,3. Not a mere moral cleanness by contact with the 
Master and His example, but the true spiritual cleanness, trans- 
mitted to them through the Word, the declaration of the sufficiency 
of His atonement made in advance. — This same cleanness imparted 
also to-day, through the Word and the Sacraments. Every one is 
clean who accepts Jesus in true repentance, by faith in His aton- 
ing work. 

b. The example of Jesus to be followed by His disciples. 
Vv. 13—17. The Lord, come from heaven, the great Teacher till the 
end of time, humbled Himself and became obedient unto death, 
even the death of the cross. The example of His life, through our 
fellowship with Him, to govern the lives of all believers. In the 
constant endeavor to be like the great Master all Christians will give 
evidence of the mutual love and fellowship maintained by the Word 
and the Sacraments and be ready for all manner of service. Mere 
head knowledge of the wish and the will of Christ has no value in 
His kingdom. It is the practise of Christian love in the fellowship 
with Christ, through the cleansing power of His atonement, that will 
keep a believer happy, in the sense of being assured of the approba- 
tion of His Savior and Master. K. 


Easter Sunday. 
Marx 16,1—8 (6.7). 
Easter brings serious thoughts of the resurrection of the dead. 
1) But thinking upon the resurrection is also apt to bring fear. 
2) Others among us may be moved by doubts: Is it possible that all 
the dead shall rise again? 1Cor.15,12. 3) To still others there 
come searchings of heart as to our duties. If we believe in the resur- 
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rection of the dead, what has our conduct been toward the spiritually 
dead? Jude 3. 

To banish all these, let us in spirit stand at the tenantless tomb 
of Christ and hear with hopeful, hallowed hearts 


THE ANGELS EASTER MESSAGE. 
1. “Fear not!” 


One of God’s many ministering (NB. Asıroveyıxa), worshiping 
spirits, sent forth to minister for them who shall be heirs of salvation, 
Heb. 1,14, brings to us God’s glorious Gospel on Easter morn. 

The three devoted women, v.1, despondent over the death of 
their Master, who had healed the dying and raised the dead, are 
hastening to perform labors of love in His honor, having hitherto 
been prevented from doing so by the intervening Sabbath. It was 
at dawn they came. The women are concerned about the delay 
in anointing Him, who, as they thought, should not have died, indeed, 
could not die. We, who know the sorrow of death, understand the 
mood of these three disciples. They are thinking many things, say- 
ing nothing. But one thing they have forgotten in their prepara- 
tions (v.38): the great stone before the door of the sepulcher. The 
silence is broken. They have come within sight of the grave; they 
look — strange sight! — the stone is rolled away. Do they not under- 
stand the meaning of it? No. (And lest you in spiritual pride think 
that you would have understood it, let me tell you, that you would 
have understood it just as little.) — Surprised, they approach the 
sepulcher. (Note here again that Scripture is silent as to their 
thoughts: Who has moved the stone? ete.) They are able to look 
into the open sepulcher now. Alas, Jesus body is not there. In- 
describable emotions begin to rush in upon them. But the stillness 
is suddenly interrupted. Serenely the angel, v.5, at whose presence 
they suffered a new shock of fright, says to them: “Fear not ye.” 
Matt. 28,5. Be not affrighted, un &xdaußstode. Text, v. 6. 

Some of us have met men and women who told us they have 
no fear of death and the grave. Almost invariably the declaration is 
not the confession of victorious faith, 1 John 5,4, but of a conscience 
dulled by dangerous denials of the truth. In view of the Judgment 
to come, Heb. 9,27; Rev. 20,12, how can any sinner assert that he 
has no fear of death? And ah me! what of the “second death”? 
Rev. 20,6; Matt. 10,28; Luke 12,5.— And yet the angel of God, the 
Judge of all, Heb. 12,23, reassuringly bids us, sorrowing, saddened, 
sowing in tears because of our sins and death: “Fear not ye!” “Be 
not affrighted!” And why not? 


2. “He is risen.” 


As the angel knew, though no mortal had told him that the 
women were seeking Jesus of Nazareth, so he knew what these early 
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seekers did not yet know, viz., that Jesus had risen. (Note the 
angel’s knowledge throughout of matters mundane.) Man’s final 
act was the laying of the body in the sepulcher. No one had come 
to take it away. Heaven’s herald announces to despondent women 
the most momentous miracle of all ages with but one word (in 
Greek): “He is risen!” The women had come seeking Jesus of 
Nazareth who was crucified; they found instead the Son of the liv- 
ing God, risen to live forevermore. Rev.1,18. The despised and 
rejected is risen, as He said. Hence, “fear not ye.” Matt. 28, 5.6. 

Suppose the “not” stood before “risen” instead of after “fear”; 
then would there be need of terror and trembling, yea, we would 
be of all men most miserable, hopeless, and seeking Jesus, the Cru- 
cified, would be folly gone mad. But: 1 Cor. 15,19.20. Can you 
imagine a creed without the statement: “The third day He rose 
again from the dead”? 

Do you still doubt, dear friend? Listen to John, who believed 
when he saw the linen garments and the head-cloth in the empty 
tomb, “that he must rise.” John 20,9. Cp. Ps. 16,11; Acts 2, 24-32; 
1 Cor. 15,4. If you believe that Christ died for your offenses, you 
must also believe that He was raised again for your justification. 
Rom. 4,25. The second is impossible without the first, and vice versa. 

And now, after all the powers of logic, science, and philosophy 
have done their utmost through 1900 years to disprove the resurrec- 
tion of Christ, the one word spoken by the angel that Easter morning 
still stands: “He is risen.” And so does the word of the risen Lord: 
“Blessed are they,” etc. John 20, 29. 


8. “Go and tell 

First a comforting correction. Then a historic fact, an im- 
pregnable rock for faith to rest upon. And now a missionary 
manifesto. “Go,” etc. Tell them what? That He is risen from 
the dead. Matt. 28,7. (Note again that the angel knows the dis- 
ciples, Peter, their frame of mind.) Did the women obey? Amazed, 
they hasten with fear, but also with great joy. Matt. 28,8; for it 
seemed too good to be true, being the first human martyrs (wit- 
nesses) to the great fact of Christ’s resurrection. 

Perhaps you are saying to yourself that it was self-evident for 
them to go and tell their fellow-disciples. But when did you last 
reassure some fellow-Christian who was oppressed by fears, doubts, 
and hopelessness that he should remember Jesus is risen from the 
dead? When did you comfort some one who was sorrowing over his 
denial of his Savior like Peter or over some other sin with the fact 
that Christ ever liveth to make intercession for repentant sinners? 
Heb. 7,25; Rom. 8, 27. 34. 
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Ah, friend, it is easy to talk about going into all the world to 
preach the Gospel, but when it is a case of going in person to tell 
a fallen Peter or a doubting Thomas of the hope that is in you, 
why, that’s so different. Is it not interesting that it is the very 
Peter who thrice denied his Lord that tells us to “be ready 
always,” etc.? 1 Pet. 3,15. Then, why did you try your best to get 
away from the subject of religion when your conversation happened 
upon it with that stranger to the faith? 

To be sure, we are to preach the Gospel to all nations; but since 
the Easter-message bids us tell Jesus’ disciples, especially the dis- 
ciples who, like Peter, need it most, let us rouse ourselves to an 
earnest performance of this duty. Not only the women in our text, 
but Peter himself is described to us as an example, remembering the 
words of Jesus: “When thou art converted,’ etc. Luke 22, 32. 
Note — “thy brethren.” And now hear Peter on Pentecost Day: 
“Jesus of Nazareth ... God hath raised up,” ete. Acts 2, 24. 


Go, friend, and tell those disciples who because of sickness, 
bereavement, shame, sorrow, fear, or doubt are not with us this 
morning, not to forget that their Lord is risen. There is a heavenly 
power in that Word: “He is risen from the dead.” 


4. “Ye shall see Him.” 


Are you beginning to fear again? Go and tell His disciples, and 
you will experience the meaning of this prediction for believers. 
What do we read of those women on Easter morning? Matt. 28, 
8b—10. As they went to tell the risen Lord’s disciples, “behold, Jesus 
met them, saying, All hail!” They saw Him— He met them. He 
spoke comfortingly to them (as had the angel): “Be not afraid; go, 
tell My brethren .. . there shall they see Me.” 


Where did the disciples see the risen Savior? They saw Him, 
even sooner than He had arranged, that same day, at Jerusalem. 
But they saw him also in Galilee, where they had seen His numerous 
mighty works. They saw Him standing on the shore of that sea 
whose tempestuous waves He had stilled with one word. They re- 
membered how they had feared exceedingly at that time. Mark 4, 
39.41. But now they see Him and are not afraid. And even when 
they see Him not, they know that He is with them always. Matt. 
28,20. Again all is done “as He said unto you.” Text, v. 7. 

And what has the risen Lord said to you? Is the Easter promise 
yours also? “We shall see Him as He is.” 1John3,2. And better 
still: When He shall appear, we shall be like Him. Is it possible — 
we shall be like Him? Again: “Now we see through a glass,” etc. 
1 Cor. 13,12. Fasten your faith here; for He who rose the third day 
as He had promised; He who appeared to His disciples as He had 
told them, will certainly keep His word recorded John 14,3. “Be 
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not afraid, only believe,” Luke 8,50, and say believingly: Ps. 23, 4. 
Oh, confess to Jesus this Easter morning: — 


I could not do without Thee, 

For years are fleeting fast, 

And soon, in solemn loneliness, 

The river must be passed ; 

But Thou wilt never leave me, 

And though the waves roll high, 

I know Thou wilt be near me 

And whisper, “It is I.” 8.8. Hymnal, No. 336. 

Conclusion. — Have you decided to receive the angel’s Easter 

message: “Fear not, He is risen. Go and tell His disciples, Ye shall 
see Him”? And every one of us “that hath this hope in him purifieth 
himself, even as He is pure.” 1John 3,3. Let us “keep the feast... 
in sincerity and truth,” 1 Cor. 5, 8, on our way to heaven! 


Los Angeles, Cal. O. W. Wismar. 


Easter Monday. 
Luxe 24, 13—85 (25). 


The Christian’s joy over the resurrection of Jesus ought to be 
spontaneous and whole-hearted at all times. It is the event upon 
which the Christian doctrine, the Christian Church, is based. It has 
given the occasion for one of the most beautiful and triumphant 
outbursts of victory in the entire Bible, 1 Cor. 15. Over against this 
fact we see 


OUR SLOWNESS OF HEART TO BELIEVE ALL THAT THE 
PROPHETS HAVE SPOKEN. 


We are made aware of this fact 
1. Through the account of the disciples on their way to Emmaus; 
2. Through the explanation given by Jesus; 
8. Through the opening of the eyes which followed His revelation. 


1. 

a. The Emmaus disciples communed together and reasoned. 
V.15. The verbs used indicate that the conversation was very lively, 
being carried on almost with some heat. One may have been skep- 
tical about the reported resurrection, while the other was inclined 
to accept it as true. — Thus the slowness of men to believe to-day 
may often be due to the opposition of reason continually brought 
into the discussion concerning spiritual things. 

b. The summary of the explanation given Jesus further estab- 
lishes this fact, especially that given in v.20. They were sure enough 
about the historical events themselves, but they were not ready to 
accept the conclusion which the previous teaching of Jesus should 
have forced upon them. Cp.: “We trusted ... to-day is the third 
day,” etc. Disappointment and shattered hope are expressed in their 
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statements. — So to-day many people are misunderstanding the mis- 
sion of Jesus and refuse to believe the nature of His kingdom and 
the purpose of the Gospel. 

a. The first words of the reproof uttered by Jesus. Vv. 25. 26. 
He emphasizes the divine obligation resting upon Jesus, the fact that 
the whole work of redemption had to be carried out thus, in keeping 
with God’s plan of salvation as shown by the prophets. — The present- 
day denial of the true import of the Messianic prophecies shows that 
this spirit of slowness of heart has not yet disappeared. 

b. The explanation given Jesus further stresses this point. V. 27. 
He took up the books of the Old Testament; He selected certain out- 
standing passages in them. In all these Scripture-passages one thing 
stood out clearly, as He showed them, namely, that the prophecies 
had been fulfilled in every detail in this Jesus of Nazareth, the faith 
in whom was wavering in their hearts. — This slowness of every 
man’s heart must be taken care of to-day as on that Easter afternoon, 
by careful, consistent, and systematic Bible study, in which prophecy 
and fulfilment are compared. 


3. 


a. The revelation of Jesus at the supper table. Vv. 28—31. The 
kind sympathy of the Stranger had invited, almost compelled, con- 
fidence in Him; they had opened to Him their whole heart. But 
for that very reason the revelation of Jesus acted as a further reproof 
of their slowness of heart. They should have known better from the 
beginning. — The same applies to us to-day; for in the strain and 
stress of life we are apt to forget the meaning of Christ’s presence 
in keeping with His promise. 

b. The confession of the disciples. Vv. 32.35. Their hearts had 
begun to burn in them while the Stranger expounded Scripture, and 
they kept burning, and they burned into an ever clearer flame as 
He went on. And the very light which they now accepted served 
to show up all the more darkly the slowness of their hearts. — In 
this way will Christians ever receive the reproof of the Word of God, 
of the Gospel of the risen Christ, so that they may, with the help 
of the Holy Spirit, more and more overcome the natural slowness of 
their hearts and rejoice in the light which shines from His Word. 

Ke 


First Sunday after Easter. 
JOHN 20, 19—31 (21—28). 


Our text speaks of the power to forgive sins. This would be 
a strange sermon topic in the sectarian pulpit to-day. “Other-side 
religion,” which treats of forgiveness of sin, life, and salvation, is 
losing ground. — We believe in a world to come. We know that sin 
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excludes from heaven. Christ is the Redeemer from sin. The one 
great business of the Church is to “preach repentance and remission 
of sins among all nations.” 


THE POWER TO FORGIVE SINS. 


1. What does this power comprise? 
2. Who is to exercise this power? 


1: 


a. Publie and private absolution. Read and explain the “Order 
of Absolution” in the Agenda and the “Confession of Sins,” “Prayer 
for Grace,” and the “Declaration of Grace” in the Common Service. 
Here we do what Christ has commanded in the text. (Apology, 
Art. VI; Triglot, p.281. Smalcald Articles, III, Art.3; Triglot, 
p. 493. Augsburg Conf., Art. XI. Pieper, Dogmatik, III, p. 223 ff.) 

b. “Repentance and remission of sins should be preached.” 
Luke 24,47; Matt.4,17; Luke4,18; Matt. 28,19; Ps.40,9; Is. 61,1; 
Acts 5,42; 10,36; 13,38. The proclamation of the Gospel. (Apology, 
Arts. III, XI, XII. Triglot, pp. 199; 249,58; 261, 39.) 

c. The administration of the Sacraments belongs to the power 
to forgive sins. Gal.3,26.27; Acts2,38; Matt. 26,28. (Luther’s 
Small and Large Catechism. Augsb. Conf., Art. IX; Apology, 
Arts. XII, XIII. Triglot, pp. 47; 261,42; 309,4 £.) 

The risen Christ has made adequate and ample provisions to 
offer, convey, and seal unto men the peace which He brought forth 
from the grave. A 

a. Our sins are transgressions of the Law of God. Only God 
can forgive sins. Ps. 51,4; 2 Sam. 12,13; Ps.32,5; Dan.9,9; Matt. 
9,6; Mark2,7; Luke 5, 24. 

b. God sent His only-begotten Son into the world not only to 
procure, but also to proclaim, the forgiveness of sins. “My Father 
hath sent Me.” V.21a. Christ, our Lord, still performs His office 
of Prophet and High Priest. “Even so send I you.” V.21b. “Whose- 
soever sins ye remit, they are remitted unto them.” V.23. Who 
are the “you” and “ye”? The disciples, v.19; Luke 24,33; all 
who have received the Holy Ghost, v.22; all Christians, Matt. 16, 19; 
1 Pet. 2,9; the Church; every local congregation, Matt. 18, 17. 18. 20. 

e. For the public exercise of this power to forgive sins Christ has 
ordained the holy ministry. Congregations choose and call pastors, 
and they are to attend to the official and public administration of 
this power, which is enjoined upon all Christians and for which 
they are responsible to God. Titus1,5; 1Tim.3,5; Acts 20, 28. 31; 
1 Pet. 5,1ff.; Heb. 13,17. (Pieper, Dogmatik, II, p. 506.) 


Cleveland Heights, O. H. W. Bartets. 
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Second Sunday after Easter. 
JOHN 10, 12—16. 


The question about the entrance and reception of the heathen 
into the Church greatly agitated the minds of the early Christians. 
Op. Acts 11,1—3; 15,1ff The Jews had enjoyed prerogatives as 
they are mentioned Ps. 147,19 f.; Rom. 3,2; 9,4. In the New Testa- 
ment, however, these distinctions have been obliterated. Referring 
to Jews and Gentiles, Jesus says in our text: — 


“THERE SHALL BE ONE FOLD AND ONE SHEPHERD.” 


1. For the one Shepherd calls and gathers all His sheep into 
His one fold. 
2. The sheep of His fold heed His voice. 


3% 


By nature all men are sinners, all have gone astray. Is. 53, 6. 
No difference. Rom. 3,22f.; cp. Rom. 11,32; Gal.3,22. But the 
Shepherd has purchased them with His blood. Vv.11.15. None 
excepted. 1John2,2. Jews and Gentiles are redeemed. Christ is 
the Light also of the Gentiles. Is. 42, 6. 

The message of salvation is intended for all. 1Cor.1,24. By 
this Gospel God calls the elect out of the mass of humanity. Matt. 
8,11. He knows them that are His, and they learn to recognize Him 
as the Shepherd of their souls. Vv.14.15; ep. Ps.95,7; Gal. 4,9. 
By faith in Him they become partakers of the fruits of His salva- 
tion. John 10,9; cp. Acts 20,28; Eph.5,25. Thus they have be- 
come sheep of His pasture. He loves them, and they love Him. 
For the unbelievers He died in vain. Gal. 2, 21. 

These believers He gathers into one fold. V.16. “Other sheep,” 
i. e., the Gentiles. Cp. John 11,52. They are His sheep before they 
are gathered. Cp. Acts 18,10: “I have much people in this city.” 
“I must bring.” He gathers all the elect. (Sol. Decl., Art. XI, § 30.) 
John 12,32; Eph.1,3ff.; Rom. 8,28 ff. All have entered under the 
same condition, have been conquered by the same power of God, 
the pure and unadulterated Gospel. These constitute the one fold, 
the one invisible, holy Christian Church. In spite of all external 
differences they are one. What a gathering! In the great mass of 
unbelievers and schismatics we are one fold. Comfort. 


On 


This is not an external union, which ignores unity of doctrine 
or is based upon a unity in false doctrine. Cp. Eph.4,3 ff. Jesus 
builds His Church by means of the pure Word and the unadulterated 
Sacraments. His believers are one fold because they believe His 
Word. Cp. John 17, 20.21. One in spirit. V.16: “They shall hear 
My voice.” Cp. John 10, 3. 4. 27. 
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Christ’s followers do not heed the voice of the stranger. John 
10,5. As soon as they would yield to the seductions of false prophets 
and renounce Christ by accepting false doctrine or by yielding to 
sin, they separate themselves from the one fold. John10,26. Their 
Christian name, in that case, does not count for anything. 

By contending for pure doctrine and rejecting false doctrine, 
we do not become disturbers of the peace in the Church, but we are 
upholding and supporting that one fold of Christ. Pure doctrine is 
food for our souls; false doctrine is poison. By false doctrine the 
flock of Christ is scattered. Cp.v.12. Hence we dare not leave 
the Church of the pure Word and confession, for then we would 
deny the truths of God’s Word and turn our backs upon Christ’s fold. 

Since we are one fold with all true believers, let us strive to 
live as brethren in true brotherly love one with another. 

Since Christ must bring those together who are of His fold, let 
us do our duty in spreading the pure Gospel. For it is only when 
men heed the voice of Jesus that they can be gathered into His fold. 
(Cp. Luther’s three sermons on this text, St. L. Ed., XI, 778—829.) 

B. 


Third Sunday after Easter. 
JOHN 16, 16—23. 


“Rejoice!” (Jubilate!) is the key-note of this day. The Chris- 
tian should be happy in the midst of an evil world. ‘Trials, sorrows, 
afflictions, sufferings, there are in plenty; but still the Christian 
has every reason to be glad at heart. Christ’s going to the Father 
is the solid foundation of all his joy. In Christ’s going to the 
Father and all it implies, the Christian has the assurance that the 
sufferings of this present time last but “a little while” and will be 
followed by joy eternal. This our Gospel-lesson clearly reveals. Our 
theme, in the words of Ps. 30, 5 b: — 


“WEEPING MAY ENDURE FOR A NIGHT, BUT JOY 
COMETH IN THE MORNING.” 
We consider, 
1. Our brief sorrow; 2. Our enduring joy. 
4. 

Vv.16—18. The text is from Jesus’ last discourses. He speaks 
of His going away and of the disciples’ reaction. They would be 
sad for “a little while” (wxodv). Cp.13,33; 14,19. (Luther, XIII, 
1974.) 

Vy. 19.20. Jesus does not speak directly of His forthcoming suf- 
fering, ete., but of the effect these things would have, both on the 
disciples and the unbelieving world. He implies that His followers 

9 
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would clearly understand His present words then. Cp. Luke 24, 21 ff. ; 
their sorrow and little faith, John 20, 29. 

As the Lord had foretold, His disciples’ night of weeping, the 
little while of their sadness, did not last long. 


Application. — The Christian, too, has his “night of weeping.” 
Trials and sorrows come to him; terror on account of sin; he feels 
the weight of God’s wrath; prayers are seemingly unheard, the 
heaven like brass; his faith weak, a smoking flax and bruised reed. 
“A little while’ — this should be his comfort. Such experiences to 
be expected, have been foretold. 1 Thess. 3, 3.4. Hold to the 
promises! 

The entire life of the Christian may be likened to a “night of 
weeping.” This world a “vale of tears.” V.33; Acts14,22b. The 
Christian has his conflicts with Satan, world, and flesh; crosses, 
sorrows, trials, persecutions, sufferings. Contrast between Christian 
and worldling correctly given: “Ye shall weep and lament, but the 
world shall rejoice.” 

However, it is only for a “little while.” This life is short at 
best, Ps..90,3—7; it may seem long, just as the night for those who 
“watch for the morning,” yet it is brief, “soon cut off.” Christ re- 
minds us of this for our comfort: “Your sorrow shall be turned 
into joy.” “Brief life is here our portion; brief sorrow, short-lived 
care.” (Hymn 498,5; 501, 4.) 

V.21 (ep. Luther, XII, 1398). This example impresses the 
Lord’s meaning exactly. The Lord alone can help the woman in 
travail. At the right moment He does. Then she has joy in the 
very child that has given her such great pain. So the cross of the 
Christian, after it has passed, often becomes a source of joy, when 
he realizes how wonderfully God has led him. Here is another 
thought to comfort us. (Hymn 518, 3.) 


2. 


V.22. Note import of statement: “I will see you again.” It is 
the Lord, who does not forsake His disciples in their sorrow, loneli- 
ness, etc. Is.54,7; Heb. 18,5; Matt. 28, 20. 

After the “little while” the Lord came to His disciples. They 
were glad, not only to see Him again, but particularly because His 
resurrection proved him to be the Son of God and the Savior. 
(Luther, XII, 1395.) Their faith was revived and strengthened. 
He gave them His Spirit. Their joy was full. 

The same Lord comes to the Christian in Word and Sacrament, 
gives His Spirit, works faith, and assures of forgiveness, and thus 
the Christian has joy already here on earth. Compare the transient 
joys of the worldling with the joy of the Christian based on Christ 
and His Word. Is. 61,10; Ps. 84,3. Hymn 385, 4. 6. 7. 
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This is the joy that endures. It has its beginning here and 
reaches beyond the grave, into eternity. It is as everlasting as its 
foundation. Acts 5,41; 2Cor.6,10; Rom.5,3. When the night of 
weeping is past, joy shall come in the morning. Ps. 16,11; Is. 35, 10; 
Ps. 126,5; Rev. 21,4. (Hymn 509,8; 525,6; 557,4) W.G.P. 


Fourth Sunday after Easter. 
JoHn 16, 5—15. 


a. It is for our salvation that God in His Word has given us 
revelations concerning Himself, John 17,3; 1John4,6—9; in par- 
ticular, that He has revealed Himself as the Triune God, to whom 
we owe our salvation, John 3,16; 2Cor.5,19—21; Gal.4,6. Our 
text, too, shows us the holy Trinity: the Father and the Son, 
vv. 10.15; the Holy Ghost, vv.7.17.— b. Especially does our text show 
us the Holy Ghost and His blessed work in the hearts of men. To 
these lessons we must give heed; for the Holy Ghost is equal with 
the Father and the Son in majesty, and His work is a most important 
one. Without the work of the Holy Ghost no sinner would be saved. 
1 Cor. 2,12; 12,3. Let us, then, consider 


THE GLORIOUS WORK OF GOD THE HOLY GHOST. 
1. He guides us into all truth. 2. He glorifies Christ. 


1; 


A. He guides us into all truth. a. It is a wonderful work which 
the Holy Ghost does in the hearts of men. Our Savior sums up this 
blessed work by saying: “He will guide,” ete. V.13. This is a divine 
work, which only God can do. When men preach God’s Word, they 
do not bring any sinner to the knowledge of the great truths of salva- 
tion by their own power; they cannot convert him and make of him 
a child of God. That is God’s work. John 6,29; 2Cor.4,6; Jer. 
31,18. The Holy Ghost is true God. He is the Comforter, whom 
He sends. V.7. “He shall take of Mine.” V.15. This He does be- 
cause He is one with the Father and the Son. Cp. also Gal. 4,6. As 
the divine Comforter the Holy Ghost leads us into all truth, so that 
we know Jesus as our Redeemer and are saved through faith in Him. 
What a blessed work! —b. In order that we may understand this 
work the better, our Savior describes it in detail. Vv.8—11. The 
Holy Ghost guides sinners into all truth by reproving, or convincing 
them. 1) He convinces them concerning sin. V.8. In v.9 Christ 
mentions the greatest of sins, the sin of unbelief, of rejecting the 
Savior. But the Holy Ghost convinces the sinners also of all sins 
against the Moral Law of God (cp. Decalog) and proves to them 
that they are miserable sinners, lost and condemned, and therefore 
unable to save themselves. David, Pss. 32; 51; 130,3. This convinc- 
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ing of sin is absolutely necessary; without it no sinner can be saved. 
The Holy Ghost convinces the world, for He desires the salvation 
of all men; if sinners harden their hearts against the convincing 
voice of the Holy Ghost, they are lost through their own fault. Acts 
7,51; Matt. 23,37.38. Hence the Holy Ghost guides us into all 
truth, first, by reproving us regarding sin. 2) The Holy Ghost con- 
vinces us of righteousness, v. 8, namely, of that righteousness which 
Christ has secured for us by going to the Father, that is, by suffering 
and dying for us, v.10. Having shown us from the Law that we 
are condemned sinners, who are eternally lost without faith in Christ, 
He opens our eyes to the glorious truth that Christ’s righteousness 
indeed avails for our salvation, and He moves us to trust in that 
righteousness. Acts 13, 39; 15, 11; 16, 31; Rom. 10, 4; 5, 18; 
4,5.25; 8,21—25; 1,17. Thus the Holy Ghost guides us into all 
truth by convincing us that we obtain salvation through faith in the 
righteousness of Christ. 3) The Holy Ghost reproves, or convinces, 
us regarding judgment, because the prince of this world is judged. 
V.11. He assures us that Satan and all his hosts and adherents are 
judged and condemned, so that we, who through faith are God’s 
children, need not fear his threats, 1 Pet. 5, 8—11; Jas. 4,7; yea, that 
it is indeed foolish and preposterous for us to serve him, Luke 10, 17; 
Col. 1,13; 2 Cor.4,4; 6,14—18; Eph. 5, 8—12; Rom. 13,12. Hence the 
Holy Ghost guides us into all truth by convincing us that Satan is 
judged, that we need not fear him, and that we should not serve him, 
but live unto God. Rom.6,10.11; 14,7.8; Gal.2,19.20. What a 
glorious work! To the Holy Ghost we owe our illumination, re- 
generation, and sanctification. 

B. a. This blessed work the Holy Ghost performs in us because 
of Christ’s vicarious death. V. 7. Had Christ not redeemed the 
world, this work would have been impossible.—b. This work the 
Holy Ghost performs through the Word, especially the Gospel. V.13: 
“Whatsoever He shall hear, that shall He speak.” Rom.10,17; Jas. 
1,18; 1 Pet. 1,23—25.— c. This work the Holy Ghost performs to- 
day in the hearts of men. Therefore: Jas.1,21; 1 Thess. 2,13; 
Col. 3,16; Eph. 6,17; Heb.3,7—13. Let us praise the Holy Ghost 
with the Father and the Son for this blessed work. Rom. 11, 33—36. 


2. 


A. The Holy Ghost glorifies Christ. a. From all eternity Christ 
possesses equal glory with the Father. Ps.2,7; Micah5,2; John 
8,58; 1,1; 5,28; 17,5; Heb.1,6.—b. This glory Christ possessed 
even in the state of humiliation, though according to His human 
nature He did not always and fully use and show it. Matt.17,5; 
John 1,14; Col. 2,3; John 17,5; Phil. 2,5—8; Gal.4,4.5.—c. For 
this reason men despised and rejected Him. Is. 53, 1—3; Acts 3, 14. 15. 
Even to-day, after Christ’s exaltation, all unregenerate men despise 
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and reject Christ; indeed, by nature no man can know, love, and 
serve Him. Eph. 4,18; 1Cor.2,14; 20Cor.3,5; Gen. 6,5; 8, 21.— 
d. Therefore, out of pure grace the Holy Ghost glorifies Christ in us; 
that is, through the Gospel He creates in us true faith so that we 
know, honor, love, and serve Christ as our divine Savior and Re- 
deemer. John 1,16; 1Cor.1,9; 1Pet.2,9; Phil.1,27; 2Pet.1,5; 
Gal. 5,6; Col. 2,6; Eph. 2,10; Phil. 4,13; Eph. 4, 13. 14. — e. Through 
this blessed work Christ is glorified on earth; for the Church acclaims 
Him the Savior of the world, and proclaims Him as such, who should 
be worshiped by all men. 2 Oor. 4,5; John 5,23; Phil. 2,11; Acts 4,12. 

B. a. What a wonderful work! The Holy Ghost glorifies Christ 
in us, so that we worship Him as our Prophet, Priest, and King! 
Rev. 7, 10—17.— b. Let us fervently pray God that He may always 
pour out His Holy Spirit upon us all, so that through faith we may 
believe in Christ, worship Him in true love, and by grace through 
faith in Him obtain everlasting life. Luke 11, 2. 

St. Louis, Mo. JoHN THEODORE MUELLER. 
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(Synodical Conference Series. ) 


There was a fixed determination in the heart of Judas to betray 
the Master. Satan had put it there. John13,2. He had already 
taken the initial steps in carrying out this resolve. He had con- 
veyed his intention to the high priests and other influential enemies 
of Christ. His proposition having been gleefully received, he had 
agreed to accept thirty pieces of silver ($22.50 at most, the price of 
a slave) as the reward of his betrayal. In his opinion it was a bargain. 
For besides having the gratification of venting his hatred on the 
Master, he was to receive a sum of money that looked big to his 
greedy eyes. He now waited with tense watchfulness for an op- 
portunity to present itself to surprise Jesus when alone with His 
disciples, without the presence of a crowd. It was accordingly a 
critical, menacing situation in which Jesus and His disciples found 
themselves at the time of the events of our pericope. 

V. 17. Now, on the first [sc., day] of the unleavened [sc., 
loaves]. The feast of the unleavened loaves lasted seven days, be- 
ginning with the 14th of Abib or Nisan, the first month of the Jewish 
calendar, the early spring month corresponding to our late March 
or early April. It was called the Feast of Unleavened Bread because 
the use of leaven was forbidden on pain of being cut off from God’s 
people. On the 14th of Nisan all leaven was thoroughly purged out 
of the homes, not a trace of it being permitted to remain. Synony- 
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mous with Unleavened Bread is Passover, named from the passing 
over of the angel of destruction at the time of the exodus. Cp. Luke 
22,1. The duration of the Passover was therefore also seven days. 
Chiefly, however, the name refers to the paschal lamb, slain between 
sunset and dark on the 14th of Nisan and to the paschal meal in 
which it was consumed the same evening. But it is used also in 
a wider sense of other ceremonial meals. So John 18,28. The mem- 
bers of the Sanhedrin declined to enter the Pretorium lest they 
become defiled, but that they might eat the passover. The paschal 
lamb cannot here be meant, for that had been eaten the previous 
evening; and hence the name passover must have been applied to 
other ceremonial meals of the paschal week, which was filled with 
various special sacrifices and ceremonial feasts. To make zdoza 
(passover) in this passage refer to the paschal lamb would make it 
difficult to harmonize it with the report of the synoptists, for accord- 
ing to them Christ died on the 15th of Nisan, on the day following 
the paschal meal and the institution of the Lord’s Supper. And 
from John 19,31 it is clear that John himself reports Christ as 
dying on Friday. (Cp. essay by Prof. E. Pardieck, L. u. W., 55, 410 ff.) 

The feast both in its aspect as unleavened loaves and in that of 
Passover commemorated the emancipation of Israel from the slavery 
of Egypt. At that time they had to depart in such haste that they 
could not wait for the leaven to act, but had to use unleavened 
bread. Moreover, as a type of sin it was to remind them of the 
purity and sincerity of heart which the Lord requires of His people 
and which alone enables them to apprehend God’s favors and bless- 
ings. Cp. Paul’s application in 1Cor.5,6—8. This is one of the 
passages which give us the key to the real significance of the Old 
Testament Passover. Others are John 1,29; 1Pet.1,19. The Pass- 
over is clearly and preeminently a type of Christ. Very direct and 
conclusive proof of this is also John 19, 36 (Ex. 12,46). All the New 
Testament texts speaking of our deliverance from the righteous judg- 
ment of God are related to the Old Testament Passover. As through 
the blood of the flawless lamb painted on the side-posts and lintels 
of the doors destruction was averted, so all who by faith are sprinkled 
with the blood of Christ are free from sin and guilt and safe from 
wrath. But the purpose of the Passover was not only to direct the 
gaze of the Israelites ahead to the atoning sacrifice of the coming 
Christ, but also backward, to keep them mindful of their birth as 
a nation and of the goodness and power of God displayed in deliver- 
ing them from the tyranny of Egypt; a reminder to us likewise 
to observe divine deliverances and benefactions lest we forget God’s 
benefits. 


V.17. The disciples came to Jesus, saying, Where do you desire 
that we should prepare for Thee for the purpose of eating the Dass- 
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over? It was Jesus who first broached the subject, as we learn from 
Luke 22,8f. The Master took the initiative. He did not need to 
be reminded. Not only was He eager to fulfil Moses and the prophets, 
hence also this feature of the Ceremonial Law, but He had a special 
motive for wanting to eat the passover with His disciples at this 
time. His great Passion and death were very near. They engrossed 
His thoughts. What could be more welcome to Him under the 
circumstances than the occasion furnished by the Passover to 
meditate on the divine appointment, the tremendous need for, and 
the salutary fruits of, His death? How appreciative He was of 
everything that reminded Him of it! How He praised Mary for 
anointing Him beforehand for His burial! With what holy zeal and 
ardent love He hastened to endure the most cruel sufferings to do 
the will of His Father and to achieve the redemption of the world! 
Mark 10, 32. 


V.18. And He said, Go into the city to So-and-so and say to 
him, The Master says, My time is at hand. At your place I will keep 
the Passover with My disciples. The question of the disciples was 
where; a difficult question in view of the fact that neither Jesus 
nor any of them had a house or home in Jerusalem. Luke 21, 37. 
But it did not in the least perplex Jesus, poor, indeed, He was, yet wise 
and almighty. He always knew how to get what He needed for His 
purposes. Matt.17,27; 21,2. So here. To So-and-so they were 
to go, a definite individual, whom they were to find in a manner 
described to them in detail. Matthew hastens on with the story; 
but the way in which the disciples were told to find the owner of the 
dining-room Jesus wanted to have is given Mark 14,13.14; Luke 
22,10.11. The Lord’s prescience is not vague, but sharply realistic, 
even as to minute particulars. He also told His disciples the very 
word that would procure the room. “The Master says, My time is 
at hand,” the time appointed that I must suffer and die. Jesus 
made that man’s heart willing by pointing to His impending death. 
The Gospel of Christ, who died for sinners, to this day touches the 
hearts of sinners and produces willingness to comply with His wishes 
where any and all other means are ineffective. Jesus is absolutely 
certain that His request would be granted by the owner of that 
room, and He conveys to him this assurance by saying, “At your 
place I keep the Passover.” There is the suggestion of inevitableness 
in the prophetic or anticipatory present tense. Even on the threshold 
of His deepest humiliation Jesus manifests His divine attributes or 
glory. What a strengthening Peter’s and John’s faith must have 
received when they found everything exactly as He had told them! 

V.19. And the disciples did as Jesus had prescribed to them 
and prepared the passover. Jesus had given the disciples a feasible 
plan, and conscientiously carrying it out to the letter, they accom- 
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plished the object of their mission. A similar mission is assigned 
to us. We are to get the funds and the buildings the Lord needs 
in the work of converting sinners. He has told us what we must do 
to get the required results. It is up to us to abide by His instruc- 
tions and to follow them. What did preparing the passover imply ? 
Above all things, they had to get a lamb, a flawless one, one that had 
stood the exacting test of being minus of any of the many possible 
defects and was offered for sale near the Temple. After taking it 
to the Temple, one of them had to kill it and have the officiating 
priest catch up the blood in the basin and pour it out at the altar of 
burnt offerings. Then they had to roast it entire. Besides this, 
they had to provide the other materials needed for the meal: the 
unleavened loaves that were to be eaten with the meat; the charoseth, 
a thick broth resembling in color the bricks of Egypt; the bitter 
herbs and the sauce of vinegar and salt suggestive of the bitterness 
of the Egyptian servitude; wine sufficient for four or five cups to 
make the rounds at different stages of the feast. The preparation, 
however, did not include equipping the room with a table, with the 
low reclining couches, etc. The large upper room assigned to them 
was fully furnished. Mark 14, 15. 


V.20. And when evening had come, He reclined at table with 
the Twelve. Evening (öyia) here is the time from 6 p.m. The im- 
perfect tense is descriptive, showing that the disciples took their 
position in Oriental fashion, supposedly on three sides of the table, 
leaving one open for convenience in serving, each reclining in such 
a way as to have his head close to the bosom of his neighbor just 
ahead. Cp. John 1,18. John reclined next to the Master (John 13, 25), 
plainly the most honorable position. 


V.21. And while they ate, He said to them, Verily I say to 
you, One of you will betray Me. Much of what followed the occupy- 
ing of their places is omitted. The paschal meal and the ceremonies 
connected with it are not described. (For a good description of a 
passover meal and accompanying rites see Popular Commentary, I, 
145.) Nor is the foot-washing (John13) mentioned by Matthew, 
who passes rapidly on to the telling of the memorable events that 
occurred in the course of the passover meal—the traitor incident 
and the institution of the Lord’s Supper. Jesus had announced the 
presence of a traitor among the Twelve before this, as early as His 
sermon in Capernaum following the feeding of the five thousand, 
when He told His disciples: “One of you is a devil.” John 6, 71. 
He reiterated it in connection with the foot-washing John 18, 11. 18. 
And now He again makes this solemn declaration. John says that 
Jesus was troubled in spirit when He testified and said: “One of 
you shall betray Me.” Chap. 138,21, troubled for Judas’s sake, who, 
by rejecting Jesus, was rejecting also the Father, rejecting the salva- 
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tion offered also to him. Jesus knew not only that there was a traitor 
in His circle, but also who it was, because He knows all men and what 
is in man. John 2,24.25. The twelve are representatives of the 
visible Church, in which there are likewise hypocrites. Matt. 13, 
24—26.47.48. Judas had agreed to inform Christ’s enemies where 
they might find Him alone for the purpose of capturing and even- 
tually slaying Him. Surely for an intimate friend (Ps. 41,10) and 
a chosen apostle to be willing to lend himself as an instrument for 
this sort of thing reveals an appalling condition of heart. One ought 
not to seek to mitigate the offense of the traitor by saying that the 
thirty pieces of silver were all he wanted and that he thought he 
could get them without inflicting any injury on the Master. That’s 
fancy. No; Judas was actuated by hatred of Jesus more than by 
greed. He had become an instrument and organ of the devil. Satan 
had entered into him. Luke 22,3. He was impelled by satanic 
hostility against the Savior. A person who is under the holy eyes 
of the Lord, under the sanctifying influence of His grace and truth, 
and yet refuses to repent, keeping on sinning against light, will 
become hardened more and more and ultimately become possessed of 
the devil. He is bound to develop a feeling of resentment culminat- 
ing in fiendish malice against the Lord Himself. 


V.22. And feeling exceedingly sorrowful, they began, every one 
of them, to say, Surely, it is not I, Lord? The announcement pro- 
duced consternation. Like the Master, the disciples began to feel 
perturbed. But none self-righteously suspected his neighbor, but 
each quite commendably turned the search-light of an honest probe 
on his own heart. Their question, it is true, expresses confidence 
that they neither had descended, nor would descend, to such depths. 
Yet they are not too sure of themselves. None considers himself 
beyond the possibility of committing treason in view of the knowl- 
edge he had acquired of his own evil heart. No doubt this was a 
cause of the depression they felt. What if I, while pretending friend- 
ship, should sink so low as to make common cause with the enemies 
of my Lord and only Savior? What if I should thus be led to damn 
myself? Their penitent disposition is shown in the horror with which 
they recoil from the possibility of such a deed. It speaks well for 
the sincerity of people if they tremble because of the sins they might 
be led into, if they are in trepidation in view of the power Satan 
might acquire and exert over them. In the strength of such weak- 
ness they will seek the Lord’s gracious help in prayer and faithfully 
use the means of grace. 

V. 23. And He answered and said, He that dips His hand with 
Me in the dish, he will betray Me. This is an intentionally vague 
answer to the disciples’ question; vague, because, according to 
custom, they were all dipping with Him in the dish. Jesus does 
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not care to relieve the disciples of the necessity of continued self- 
examination nor at once to unmask the traitor. He treats His enemy 
with consideration, and this exhibition of magnanimity should have 
made a wholesome impression on his heart. A fine illustration 
of love, which refuses to become bitter or vindictive, that hopeth 
all things, endureth all things. In line with the love of Jesus for 
Judas is the brief, but terrific law-sermon which He now preaches to 
the traitor, yet without betraying him with one syllable. 


V.24. The Son of Man, indeed, goes as is written about Him. 
But woe to that man by whom the Son of Man is at the point of being 
betrayed! Good it would be for him if never had been born that man. 
The traitor will attain his object. The conspiracy will succeed. 
Jesus must go, i.e., die. That fact is written, unalterably fixed, in 
the divine decree of redemption. But it does not relieve the traitor 
plotting against His life of responsibility. There is a powerful em- 
phasis in the negative oix &ysvvjdn. The negative in such second- 
class conditions is always 47, except here and in the parallel of Mark. 
The traitor was converting his very birth into a tragedy and curse 
for himself. Jesus refers to the traitor as “that man,” not con- 
temptuously, but with an unmistakable attitude of aloofness. The 
holy Christ shrinks with horror from a man capable of such a thing. 

V.25. But Judas, who was about to betray Him, answered and 
said, Surely it is not I, Rabbi? He said to him, You said it. Though 
Judas knew he was guilty, he maintained his hypocrisy. The severe 
rebuke of Jesus, His very impressive warning, failed to break down 
his impenitence. He was as hard and scornful as ever. His con- 
tempt for Jesus finds expression in addressing Him Rabbi, in sharp 
contrast with the others, who called Him Lord, xégce. He had the 
impudence to ask the same question the others had put. But Jesus 
called his bluff by answering in the strong affirmative: od sinas. 
Cp. Matt. 26,64. It is doubtful, however, whether this affirmation 
was heard or noticed by the others. Since Jesus dealt with the 
traitor before instituting the Sacrament, and John says (13,30) 
that he went out immediately, it seems unlikely that Judas was 
present when the Lord’s Supper was first administered. 


V.26. And while they ate, Jesus took bread and blessed and 
broke and gave it to His disciples and said, Take, eat; this is My 
body. Using the same phrase as v.21, the evangelist introduces the 
other memorable event of the passover meal. He took one of the 
unleavened loaves, or a part of one, of the paschal supper. He then 
blessed the bread. Over the wine (v.27) He gave thanks. He con- 
secrated the bread and wine. This was likewise done in the Apostolic 
Church. 1 Cor. 10,16. The elements must be set aside for the sacred 
use they are to subserve by being consecrated. 


“And broke it,” the loaf or piece of bread being too large for 
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the purpose He had in view. Our communion wafers are of a size 
that need no diminution or breaking. It is an error to think that 
most of the Reformed insist on the breaking as essential. They take 
this position on the false premise that the Lord’s Supper is sym- 
bolical. They see in the breaking of the bread an action symbolizing 
the breaking of Christ’s body. But Christ’s body was not broken in 
this sense. John 19,36. And even though xiéuevoy were the ap- 
proved reading of 1 Cor. 11,24, it would not yield a breaking such 
as the breaking of the loaf. We refrain from breaking the bread 
as a protest against the false insistence on it as necessary, lest a 
matter of Christian liberty be sacrificed. 

“And gave it to them and said, Take, eat.” Both the terrestrial 
and the celestial elements are to be orally received, the former in 
a natural, the latter in a supernatural manner, even as the union 
of the terrestrial and celestial elements is supernatural in its nature. 
The bodily eating and drinking are a chief thing in the Sacrament. 
Apart from it there is no sacramental union. It is anti-Scriptural to 
think that if a wafer or a portion of the wine falls to the ground, 
Christ’s body or blood is lying there or has been commingled with 
whatever material substance it has touched. 

“This is My body”; “this is My blood.” This is perhaps the 
most abused statement in the Scriptures. Not that it is not clear. 
It is simplicity and clarity itself. Nor that it is in conflict with 
other Scripture-passages and in need of laborious harmonization. 
We have this statement four times in identical words. But the 
carnal mind finds these plain words of Christ offensive and feels 
compelled to make them say the very opposite of what in fact they 
do say. To accomplish this, various approaches have been employed. 
There is first the theory of Carlstadt that Christ pointed to His 
body as, giving them the bread, He said, “This is My body.” This 
touto-theory is so manifestly foolish that the Reformed themselves 
were quick in repudiating it. Zwingli’s “signifies” found greater 
favor and is in vogue to this day. The Expositor’s Greek Testament 
comments: “The égoz is the copula of symbolic significance.” James 
Moffat translates: “Take, eat this; it means My body.” 

But in the entire range of human speech not one instance can 
be adduced where is means signifies. Language would cease to be 
an intelligible means of communicating human thought if this 
were so. There is nothing so real but could be represented as unreal 
by the process of making signifies the equivalent of is. The examples 
cited to prove is capable of carrying a symbolic significance really 
disprove this absurd claim. It is obviously untrue that Christ 
signifies the vine, the door, the rock, the light, ete. In that case 
Christ would be less than all these material things. What a degrada- 
tion to make Christ signify a vine, a door, and other objects! And 
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if He only signifies the Lamb of God, the Way, the Truth, who, then, 
is the Lamb of God, the Truth, the Life? Thus the preposterousness 
of the symbolic copula can be shown by a reductio ad absurdum. 

Conscious of the vulnerability of Zwingli’s significat, Oecolam- 
pad, Calvin, and others claimed that the trope is found in the body 
and blood. They added to the statement of Christ by making it 
read: This is the symbol of My body, the symbol of My blood. But 
this theory is proved to be absurd by the words of Christ immediately 
following, viz., “given and shed for you.” It was certainly Christ’s 
real body and blood, not a symbol of them, that was given or poured 
out for us. Tropes are indeed common enough in language, and in 
the Scriptures too; but wherever they occur, their metaphorical na- 
ture is clearly indicated. It is a principle of hermeneutics as well 
as of common sense that a word must be taken in its literal meaning 
unless it can be proved to be figurative. 

Now, on what evidence does the symbolic interpretation of the 
body and blood rest? On none whatever. Neither the context nor 
all the Bible affords a compelling reason for forsaking the literal 
sense of “body” and “blood.” What moves the Reformed to do so is 
the notion that Christ’s body can have no form or manner of being 
except the visible and local. Cp. John 3, 13; 20, 19. This anti- 
Seriptural idea deludes them into mistaking the real presence for 
the real absence. 

That, on the other hand, we must adhere to the literal sense of 
“body” and “blood” has already been shown by pointing to the at- 
tributive clauses, “given and shed for you.” This literal conception 
is furthermore corroborated and demanded by 1 Cor.10,16 and 11, 
27—29. 

The Romanists go to the other extreme, repudiating the real 
presence of the bread and wine. They teach a complete transubstan- 
tiation, a mere delusion of bread and wine remaining. But it was 
bread Christ took and gave to His disciples. 1 Cor. 10,16; 11, 26. 

Both the terrestrial and the celestial elements being really present 
without any change in their respective natures, we must necessarily 
believe that there is in the Sacrament a union of the bread and the 
body of Christ and of the wine and the blood of Christ. The sacra- 
mental union has an analogy in the personal union of Christ. As 
the Son of Mary is the Son of God, and vice versa, so the bread in 
Holy Communion is the Lord’s body, and Christ’s body is this bread. 
A. T. Robertson (Large Grammar) says also with regard to “This is 
My body” that “both subject and predicate are definite, treated as 
identical, one and the same, and interchangeable.” 

But why so many words to defend the real presence? Is there 
really so much at stake? For one thing, the authority of the Word 
of Christ is involved. And that is always worth upholding, yea, it 
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must be upheld. Then, there is this consideration: whoever dis- 
believes the real presence cannot be a worthy guest at the Lord’s 
Table. He either eats and drinks damnation to himself, not dis- 
cerning the Lord’s body, — for even unworthy communicants receive 
it, — or he is excluded from participation in the Lord’s Supper and 
its blessings. The Reformed Church is minus this salutary means 
of grace because, rejecting the real presence, it destroys the very 
essence of the Eucharist. All efforts to bring about a clear under- 
standing of the words of institution and to refute the mischievous 
heresies perverting the Sacrament are well applied, indeed. 


V.27. And taking a cup and giving thanks, He gave it to them, 
saying, Drink ye all of it. There can be no doubt as to the nature of 
the substance in the cup. It was taken out of the paschal supper 
just like the bread. It is called “the fruit of the vine.’ The Jews 
used nothing but wine at the paschal supper, not grape-juice or any 
other surrogate. (See Popular Commentary, N.T., I, 147.) The 
Roman practise of withholding the cup from the laity is an impudent 
departure from Christ’s word and example and a gross infringement 
- on the rights of believers. 


V.28. For this is My blood of the testament shed concerning 
many for the remission of sins. Though the most truthworthy man- 
uscripts omit “new” before testament, the new covenant nevertheless 
is meant. Luke 22,20; 1 Cor. 11,25. The new covenant is one and 
the same as the forgiveness of sins. Cp. Jer. 31,31—34 with Rom. 
11,27; Heb. 8, 8—12; 10,16.17; 2 Cor. 3,9. (Also Pieper Dogmatik, 
III, 410.) ’Exxvvvousvov is like zor, v.18, and rapadiöoraı, v.24, the 
anticipatory or prophetic present. “It vividly conceives what is about 
to happen as now happening.” ITeoi affirms that the shedding of 
Christ’s blood concerns many. ‘Yxéo of the parallels is more specific, 
bringing out the vicarious or substitutionary nature of Christ’s death, 
which concerns many, being the cause of their justification. It is 
the blood of the covenant or of the forgiveness of sins because it is 
shed for the remission of sins. There is no need of balking at 
nepi nollöv, as if thereby particular grace were taught. Universal 
grace, or forgiveness resulting for all from the blood of Christ, is 
firmly established by a multitude of Scripture testimonies. Christ 
shed His blood for “many” because for all. “Many” actually apply 
it to their consciences by faith and are thus cleansed from all sins. 

Strengthening of the Christian’s faith is the grand purpose of 
the Lord’s Supper, and for this it is admirably adapted. In addi- 
tion to assuring the communicants individually that Christ’s body 
was given and His blood shed also for them, the Lord gives them 
His body and blood as a sublime pledge or seal of the remission of 
their sins. From this it follows that the mere belief in the real 
presence, essential though it is, is not sufficient to render a person 
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worthy and well prepared. Faith in the words “given and shed for 
you” is the sine qua non for receiving the benefit of such eating 
and drinking. Faith is the hand that receives the great gift of grace, 
the divine forgiveness and the entire series of benefits consequent 
upon it. 

V.29. But I say to you, I shall in no wise drink henceforth of 
this fruit of the vine until that day when I drink it new in the king- 
dom of My Father. Christ’s death is so near that drinking wine 
henceforth with His disciples is out of the question. Yet the day 
is coming when He will drink it new with them, in the state of 
exaltation. These words are a beautiful prediction of His resurrec- 
tion. As often before, He concludes the announcement of His death 
with a reassuring reference to His ultimate triumph. We cannot 
prove that Christ drank wine with His disciples during the forty-day 
period between Easter and Ascension. Yet it is possible. And if so, 
He drank it new inasmuch as He was in a new condition, even as 
old things have passed away and all things have become new for 
those who passed from the state of sin and death to the state of grace 
and spiritual life. 2Cor.5,17. At the same time the sweep of 
Christ’s prophecy includes the Last Day, when His risen and trans- 
muted saints will enter heaven ever to feast with Him in the King- 
dom of Glory. Cp. John 16, 17. 22. 

V.30. And having sung, they went out to the Mount of Olives. 
By singing the Hallel, part two, Ps. 115—118, they concluded this 
most memorable and final paschal observance. 


Brief Outlines. —The Last Passover. 1) The preparation for it. 
2) The announcement of the presence of a traitor. 3) The institu- 
tion of the Lord’s Supper. — We, Too, Have a Passover. 1) A paschal 
lamb (Christ crucified). 2) A paschal meal (the Lord’s Supper). — 
“Let Us Keep the Feast’ (£ooratwusv). (Present tense, linear, con- 
tinuous action.) 1) Why? Our paschal Lamb and meal greater 
and better. 2) How? a) By hearing the Gospel (corresponding 
to the rehearsal of the redemption from Egypt). Partaking of the 
Sacrament frequently. b) By believing. c) By self-examination. — 
“Lord, Is It I?” (Cat., Qu. 348.) Do I purge out the old leaven? 
Do I discern the Lord’s body?— Who Are the Worthy Guests at the 
Lord’s Table? 1) Such as are penitent, like the disciples. Vv. 21. 22. 
Not the impenitent, like Judas. 2) The true disciples, who ascertain 
and do the will of Jesus, vv.17.19; call Him Lord, v.22; 1 Cor. 
12,3; Mark 14, 13—16; Luke 22,10—13. 3) Those who accept what 
Christ’s words say and express: a) “This is My body.” b) “Given 
and shed for you.” — The Necessity of Self-examination. 1) There 
are hypocrites in the Church. Vv.21.22.24. 2) Unworthy com- 
municants also receive the body and blood of Christ, but to their 
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own hurt.— The Important Position Our Salvation Occupies in the 
Heart of Jesus. 1) Eager to die to procure it for us. 2) Instituted 
His Holy Supper to give and seal it unto us.— How Do We Eat 
Our Passover? 1) Spiritually by faith in the vicarious atonement. 
2) Sacramentally in the Lord’s Supper. (Reallexikon.) —The Sac- 
rament of the Altar. 1) Its essence. 2) Its purpose. — Where Is 
the Lord’s Supper to be Found? 1) Where the elements are orally 
taken. 2) Where the real presence is confessed. — The Baneful 
Results of the Doctrine of the Reformed Church Regarding the 
Lord’s Supper. 1) It refuses to submit to the authority of Christ. 
2) It deprives its members of the Lord’s Supper. 3) It denies the 
omnipresence of the man Christ Jesus. — Why Is the Lord’s Supper 
in Respect to Its Contents of the Utmost Importance to Us? 
1) Therein Christ’s body and blood are truly given us to eat and to 
drink. 2) All the promises of the Gospel are appropriated and there- 
in sealed to us.— The Sacrament of the Altar a Precious Pledge of 
the Redemption through Christ. 1) The words of the Sacrament are 
a glorious testimony of redemption. 2) The redemption is by Christ’s 
body and blood, as by a pledge, assured and sealed to every believing 
Christian. (This and the foregoing outline in ©. ©. Schmidt, 
Katechismuspredigten.) — How Jesus Sought to Save the Traitor. 
1) By announcing His knowledge of him. 2) By patiently and tact- 
fully dealing with him. 3) By impressively warning him. — 
Hypocrites Are like Judas Iscariot. 1) In the attitude of their 
hearts towards Jesus. 2) In being known to the Lord. 3) In con- 
verting their birth into a tragedy. PAGSB! 


tt 


Sermon Outline for Good Friday. 
JOHN 12, 32. 33. 


The work of our redemption through the atoning work of Christ 
so certain that He Himself time and again refers to “the hour,” the 
particular time, when God’s counsel of love was to be carried out in 
the work of His suffering. With the request voiced by some Greeks 
the evidence had been brought that the time of the Gentiles was now 
at hand and that the last Great Passion was about to begin, whereby 
Christ should be glorified, as also the name of His heavenly Father. 
This voice came for our sakes to teach us 


THE POWER OF THE CROSS. 


1. It rests upon God’s eternal counsel of love. 
2, It includes the whole work of redemption. 
3. It brings to the believer eternal fellowship with God. 
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Text: “If I be lifted up.” Not a suggested possibility, but a 
statement of an event definitely expected, certain to come about in 
the immediate future. 

a. Thus the power of the cross rests upon God’s eternal counsel 
of love. He had foreseen the fall of man and the terrible power of 
sin, the rule of Satan as the prince of this world. But from eternity, 
too, His love had found a way to break the power of sin and of the 
devil by sending a Savior who, as true man, could be under the Law 
and suffer death, while at the same time, as true God, He could 
conquer death and hell. 

b. This fact brought out in countless places of the Old Testa- 
ment, especially in Messianic prophecies telling of the Seed of the 
Woman who should crush the head of the serpent, of Him who, ac- 
cording to Ps. 22, was forsaken even of God, of the Servant of 
Jehovah, upon whom the Lord laid the iniquity of us all. 

ce. This fact brought out in the various prophecies of Christ 
Himself, particularly in John 3, 14—16, and in the various passages 
in which He tells His disciples that He was under the divine obliga- 
tion to go up to Jerusalem, to be delivered into the hands of the 
Gentiles, ete., to be crucified. 

All these facts are basic for the understanding of the power of 
the cross. 9 


Christ’s being lifted up from the earth, signifying the death 
which He would suffer, v. 33, includes the entire work of redemption. 
His death was not a mere incident, but a wonderful culmination. 

a. Jesus Himself refers to the lifting up of the brazen serpent 
in the wilderness as a type of His crucifixion. All His references to 
His death include the indication that all His active and passive 
obedience would simply be links in a chain which would be completed 
with His death on the cross. This is shown also by His words on 
the cross: “My God,” ete. 

b. That the cross of Christ signifies and includes the entire work 
of redemption is shown in the letters of Paul. Christ has “redeemed 
us from the curse of the Law,” ete., Gal. 3,13; “having made peace 
through the blood of His cross,” Col. 144 ; “save in the cross of 
our Lord Jesus Christ,” Gal. 6,14; “I determined not to know any- 
thing among you save Jesus Christ,” 1 Cor. 2, 2. 


3. 
Text: “I will draw all men unto Me,” shows the power of the 
cross actually applied in the lives of men. 
a. Christ’s redemption was earned for all men. God loved the 
world. John 3,16. He will have all men to be saved and to come 
unto the knowledge of the truth. 1 Tim. 2,4. Christ stretched out 
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His hands even to the rebellious inhabitants of Jerusalem. He is 
now calling to all men: “Look unto Me and be ye saved, all the ends 
of the earth!” Is. 45, 22. 

b. Those who accept His salvation are actually drawn by the 
Father to Him. John 6,44—47. They realize their own sinfulness 
and guilt, which will bring them down to everlasting damnation. 
But the power of the cross draws them to Christ as their one and 
only Savior, who loved them and gave Himself for them. Gal. 2, 20. 

c. Thus is established a fellowship with God which lasts through- 
out eternity. Therefore: Use and believe the Gospel, the Lord’s 
Supper, or Holy Communion, and receive the power of the cross 
in your own life. ‘Ke 
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What Shall I Do with Jesus? Lenten sermons by Edward W. Schramm. 
93 pages, 544%7%4. Lutheran Book Concern, Columbus, ©. Price, 
85 cts. Order from Concordia Publishing House, St. Louis, Mo. 

Seven Lenten sermons. As indicated by the title, they do not make 
pretensions of profound study of our Lord’s sufferings and death, but 
would rather emphasize practical lessons to be derived from them. 

GRAEBNER. 
Heroes of Missions and Their Work. A Summary for the Use of Chris- 
tian Schools. By P. E. Kretemann. Concordia Publishing House, 
St. Louis, Mo. Price, 20 cts. 

Brief biographies of about thirty-one heroes of missions and a brief 
history of five eras of Christian missions are here offered. The youth of 
our Church in the Sunday-schools and in our Christian day-schools will be 
filled with increased love for the cause of Christ’s kingdom by the study 
of this useful book of 52 pages. 


A Few Pages from the Life of Luther. For the Use of Christian 
Schools. By P. E. Kretzmann. Concordia Publishing House, St. 
Louis, Mo. 40 pages. Price, 15 cts. 

The illustrations selected are very good. The presentation of the 
story in four chapters is done in simple language. The high points in 
Luther’s life are stressed. Briefer though this history may be than other 
biographies of the Reformer for the young, it will admirably answer the 
purpose for which it is intended. 


The Testimony of Science. By W. H. T. Dau, D. D., President, Valpa- 
raiso University. Concordia Publishing House, St. Louis, Mo. 
40 pages. Price, 15 cts. the copy; per hundred, @ 10 cts. 

The limitations of science and the scientists in the fields of cosmogony, 
physics, biology, botany, zoology, anthropology, physiology, psychology, 
astronomy, and geology are here established by quotations from the pens 
of scholars in their respective fields. Put this keen weapon into the hands 
of the students attending our institutions of higher learning. Pass it on 
to their instructors. Let our members know that science of the true type 
does not come into conflict with the Christian religion by inducing them 
to purchase this compilation of crushing testimony against science falsely 
so called. 


Morning and Evening Prayer Cards for Children. Ten assorted 

cards. Concordia Publishing House, St. Louis, Mo. Price, 15 cts. 

These attractive cards will win the hearts of the little ones and be 

an aid for mothers and fathers to impart to them precious gems of prayers. 
10 
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Junior Boys’ Boarding-School at Krishnagiri, 
South India.* 


NB. Paul is not a make-believe boy, but one of our Christian school- 
boys from Oak Park, Ill., who sent money direct to India for mission-work. 
Since I could not do justice to him in the short letter I wrote him, 
I felt that this was the kind of letter he deserved and wrote it accord- 
ingly. — UV. G. K. 


Dear Pau: — 


A short time ago the $3 which you sent me arrived. It amounted 
to Rs. 7-15-0 in Indian money. Since you asked that it be used in 
mission-work, I thought you would be pleased if I used it for our 
schoolboys, as you, too, are a schoolboy. We have a boarding-school 
in Krishnagiri. The boys in this school have been somewhat 
handicapped because of a lack of hymn-books. Most of them cannot 
afford to buy books, and so I bought ten Tamil hymnals, which they 
may now use. They did much better in church even on the first 
Sunday after they had received them. They also have more oppor- 
tunities to memorize the hymns. In this way, you see, as they grow 
older, they will make better leaders, teachers, and pastors in the 
mission. In this way also your money is serving a very good purpose. 

It is because I think you are interested in our boarding-school 
that I will write somewhat at length about it. 

About two years ago we had so many boys in our Ambur board- 
ing-school and so little room that it was decided to take the younger 
boys from Classes I to V to Krishnagiri. There are now 44 boys in this 
Junior Boarding-school. At 6 a.m. they must rise, clean up, and 
draw water from the well. At 6.45 they have drill for fifteen minutes, 
and at 7 they eat breakfast. At 7.30 they have devotion and prayers 
and religious lessons on the compound until 8.15. At 8.30 they go to 
school, a short distance off, until 11.30. At noon they have dinner 
and then school again until 4 p.m. From 4.30 to 7 they must draw 
water and work in the garden; but they may also play. At 7 they 
have supper. From 7.30 to 9 p.m. they study and then go to bed. 
Every Saturday they are busy cleaning up and bathing. On Sunday 
they attend church services twice with the local congregation. 

Most of the boys are very poor and have lived unhealthful lives 
in dirty villages. Some of them can afford to pay a small fee for 
staying here, while others must be given clothing, books, and food 
free. Our Christian boarding-school with its Christian surroundings 


* This article was set up some time ago, but could not be published. 
The missionary and the Junior Boys’ Boarding-school have since been trans- 
ferred to Ambur, India. 
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makes a wonderful change in the boys already within a year’s time. 
Though many of the boys were baptized shortly after birth, we also 
have some who became Christians only a short while before they 
entered the school. But the school causes a wonderful change in all 
of them. 

Here they bathe regularly twice a week. On Saturdays they first 
of all take an oil-bath; they pour a small amount of oil on the head 
and then rub it carefully all over the body. After that they take 
a good wash. This is the usual way of taking an Indian bath, and 
it must be said that the oil keeps the skin in good condition in this 
hot climate. Wednesdays the boys take only a water-bath. Since 
water is very scarce here, they cannot bathe oftener. 

These boys eat quite differently from our boys at home. People 
in India squat on the floor when they eat. The food, usually rice 
or some other Indian grain-food, is placed in a dish and eaten with 
the hand. Knives, forks, and spoons are things of which these people 
know very little. But coming from the village, where most of the 
boys have not had enough food for several years, these boys enjoy 
the food very much, for many get more and better food than they 
would get at home. 

Because of the hot climate of India our boys need very little 
clothing. If a boy has a cloth one and a half yards long and a yard 
wide and a shirt, he has all he needs. This is the common outfit for 
boys. Around his head he, as a rule, wears nothing; but in his 
hair— that is a different story! There you will often find “live 
stock,” so that, as soon as the boys come to our school, they must 
have their hair clipped. This is the best and safest cure we have for 
those cooties. 

Nor do these boys sleep in beds, as do our boys at home; theirs is 
the real Oriental bed. It consists merely of a grass mat, which is put 
on the floor; this, together with a blanket, completes the bed. You 
may think they cannot sleep soundly this way; but let me tell you 
that an East Indian is about the hardest person to rouse from 
his sleep. 

There is certain regular work which the boys must do. Drawing 
water has been mentioned. They must also chop wood, grind rice 
and wheat, and, in short, do everything you can think of in connection 
with their daily living. Every Saturday two boys must prepare the 
meals, so that they know how to cook and can help out if the female 
cook falls sick. A piece of work which the boys like very much is 
working in the garden. We have eleven gardens, with a big boy and 
three small boys to look after each. In this way the boys learn to 
raise many of the vegetables which they may later want to eat. By 
learning all of these things, they become good examples for the 
people in the villages where they work. 
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But you know it is not sufficient that they care only for their 
bodies. They must also look after their souls. And it must be said 
that, as a rule, they carry on in a God-pleasing manner. Two morn- 
ings every week they study the Bible. Two other mornings they 
memorize the Catechism, and one morning they memorize hymn 
verses. It is wonderful how well they become versed in things about 
the Bible. These lessons take place right after they have the regular 
morning devotion. In addition to this they have their daily Scrip- 
ture-lessons in our Christian day-school. They also have a different 
boy each day pray aloud before and after the meal. At night they 
have devotion again. Thus they have the Word of God with them 
in every part of their daily lives. 

My good little friend, I do wish you could come over and see 
these little dark Lutheran cousins of yours. I know you would enjoy 
it, and they would like it equally well. The Lord has opened your 
heart to give in order to carry on the work among them, and 
I sincerely hope some day He will make the way clear for you to 
come and work with them. Their color is not like ours, and their 
language is different, but these things mean nothing to the God who 
created all, nor to Christ, who died that all might be saved. This is 
sure, however, that when we shall be gathered before the throne of 
the Judge of the quick and the dead, on the Last Day, we shall stand 
side by side with our little brethren from far-off India. When we 
think of this, I am sure we shall pray all the more heartily: “Thy 
kingdom come.” 

But I must close now. It is time for me to go to bed, and I am 
sure that when you finish this long letter, it will be quite late for 
you too. I shall be very glad to hear from you, and, if possible, I shall 
be glad to answer any questions you may ask. Ever sincerely, 


Krishnagiri, India. Mitton G. KvoLr. 


Die Raniffars. 


Auf dem Gebirge Travancores, two wir unfere Vedarmiffion bez 
treiben, gibt e8 einen Volfzitamm, der den Namen Raniffars 
trägt. Weil unfere Miffionare mit einzelnen Gliedern diefes Stammes 
bereits in Berührung getreten find und Miffionar R.M. Sank fogar 
bon einem Regierungsbeamten aufgefordert worden ift, riftliche Mif- 
fionsarbeit unter diefen Leuten aufzunehmen, liegt e3 nahe, daß wir 
uns etwas ausführlicher mit diefem Volksitamm befdaftigen. 

Die Kaniffars jHeinen zu den Ureinwohnern Travancores zu ge- 
hören. Allem Anjdein nach Haben fie fich vor den eindringenden über- 
Tegenen dratidifchen Volfsftämmen in die Berge guriidgezogen. Sie 
haben feine fejten Wohnfike auf den Regierungslandereien, fondern 
führen in Gruppen ein Wanderleben von Ort zu Ort. Auf ihren Wan- 
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derungen führen fie immer ihre ganze, allerdings iiberau3 ärmliche, 
Habe mit fih. AS Volfsfaite jhäßen fie fid) Höher als die Eaghavas, 
bon denen jte, wie behauptet wird, feine Speife annehmen wollen, meil 
fie dadurch beflecdt wirrden. Doch jtehen fie an Bildung und bürger- 
fihem Forticehritt weit unter ihnen. 

Die Kaniffars find ein jain gebauter Menfchenichlag. Mit dem 
Urwald, in dem fie wohnen, find fie vollflommen vertraut. Sn über- 
aus gejdidter Weife wiffen fie die wilden Tiere aufzufpiiren und fich 
gegen fie zu fchüßen. 

Die Kleidung der Kaniffars ijt nicht gerade vorbildlih. Die 
Männer tragen nur ein fleines Lendentuch; die Frauen bedecdfen wohl 
mit einem weiten Getwande den Unterförper von der Hüfte bis an die 
Knie, doch ijt der Oberkörper zumeist bloß. Gelegentlih muß aug 
bet den ganz Armen Baumrinde das Kleidungsftük erfeben. Im 
beißen Sommer und in der fiihleren Jahreszeit werden diefelben 
„Sleider“ getragen. 

Männer und Frauen lafjien die Haare lang wachfen und legen 
fie Dann auf dem Kopf in einem Knoten oder Schopf zufammen. Als 
Waffe tragen die Männer Meffer, Pfeil und Bogen und nicht felten 
wohl auch einen Knüppel, mit dem fie gelegentlich die wilden Tiere 
bearbeiten. Sehr felten befißen fie ein altes Gewehr. 

Die Kaniffarfrauen Shmüden fich mit einer Fülle von Perlen und 
Mufdheln. Diefe dienen zugleich auch als Hülle für den fonjt unbedeck- 
ten Oberförper. Außerdem werden die Ohren durchbohrt und mit 
{chiweren eifernen, bleiernen oder fupfernen Ringen behangt, die das 
Obhrlappden allmählich bis auf die Schulter herabgiehen. Armringe 
und Fingerringe aus denfelben Metallen werden ebenfalls getragen. 

Die Wohnungen der RKaniffars find nach unfern Begriffen über- 
aus geringe Hütten; doch bieten fie Schuß gegen Wind und Wetter. 
Sn der Regel werden die Wände aus Baumäjten hergeftellt und die 
Riten mit Lehm verfdmiert. Das Dach wird mit Bambus und Reifig 
gededt. Zum Schuß gegen Elefanten, Tiger, Leoparden und Wild- 
fchweine werden wohl auch Sufluchtshaufer in hohen Bäumen gebaut, 
die Dann durch eine Art Leiter aus Bambusftammen erflommen werden. 

Die Sprache der Raniffars ijt ein Gemifd bon Tamulifh und 
Malayalifh, Sprachen, die in Travancore biel gefprochen merden. 
Gerade weil die Sprache der Kaniffars ein Gemifch ift, ift es überaus 
fchivierig, mit ihnen zu verfehren. 

ALS Speife dient ihnen alles, was auf dem Gebirge wählt: Wur- 
zen, wildes Gemüfe, Tapiofa, Süßfartoffeln, geringe Getreidearten 
und Bohnen. WS Lederbiffen gelten Vögel, Fifche und das Fleijch 
der fchtvargen Affen. Die Kuh ijt ihnen, wie allen Hindus, heilig und 
wird darum nicht gefchlachtet und gegeffen. Wor Tigerfleifch fdrecden 
fie guritd. Bu gemiffen Jahreszeiten wird wilder Honig gejammelt. 

Tabat und ftarfes Getränk wird von den Männern, oft unmäßig, 
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gebraucht. Bon den Frauen fann gejagt werden, daß fie ftarfe3 Ge= 
tränf in der Regel meiden. 

Wo immer möglich, legen fich die Kanikfars fleine Gemüfe- 
gärten an. Weil fie jedoch das Land nicht diingen, ift es bald ausge- 
fogen, und die armen Leute müfjen dann meiterziehen, um ihr Leber 
zu frilten. 

Die Kaniffarftämme ftehen unter angeftammten Hauptlingen, die 
überaus viel Gewalt befiken. Shr Wort entjcheidet in Streitigkeiten 
und Fragen aller Art. Doch fann gegen die Entfcheidung des Haupt- 
Yings an einen Rat von fünf Männern (Panchayat) appelliert werden, 
deffen Urteil dann abjchlieBend tit. 

Die Ehen twerden, vie fajt überall in Indien, jehr früh ge- 
fchloffen, häufig fehon bei Knaben im fechzehnten und bet Mädchen im 
zwölften Sabre. Dann gibt der Bräutigam der Mutter der Braut 
und der Braut felbft je ein Tuch (Kleid) und dem Onkel oder dem 
Schiviegervater ein Gefchenf von etiva 25 bi 30 Cents. Ein billiges 
filbernes Halsband (Thali) wird dann bom Bräutigam der Braut 
umgelegt, und die Ehe ift gefchloiien. Am Tage der Eheichließung 
wird die Hochzeit im Elterndaufe der Braut und am folgenden Tage 
im Glternhauje des Bräutigam gefeiert. 

Der jonft viel beobachteten Sitte in Indien entgegen, |cheint fein 
ergivungener Witiwenjtand zu beitehen. Auch fcheint man nicht dafür- 
zubalten, daß jede Berfon ehelich werden muß. Unter den Kaniffars 
findet man nicht felten Sunggefellen und alte Sungfern. Die Witwe 
darf mit Erlaubni3 de3 Stammes wieder heiraten. Ganz Heine Kin 
der unter zwölf Jahren, wie das fonjt bet den Hindus viel gefchieht, 
werden nicht in die Ehe gegeben. Zu nahes Freien ijt auch verpont. 
Sehr jelten wird eine Perfon außerhalb des Stammes zur Che ge= 
nommen. 

Grober Götendienit wird unter den RKaniffars nicht getrieben. 
Sie haben feine Tempel und feine Gößenbilder bon Holz, Stein oder 
Metall. Doch erfennen und befennen fie das Dafein eines höchiten 
Wejens. Diefem werden zur Zeit der Saat und der Ernte im Freien 
auf einem ettva3 erhöhten Ort, den man Altar nennen fönnte, Opfer- 
gaben bon Plantanen (Bananen) und Neismehl dargereiht. Auch 
dienen fie den Wald» und Feldgeiftern, die fich häufig in großen Fels- 
blöden aufhalten follen. Leider fennen fie den wahren Gott in Chrifto 
SEfu, unferm Heiland, nicht. Zauberei und allerlei Aberglauben geht 
bei ihnen jehr im Schtwange. Wiel Einfluß hat der Medizinmann mit 
feinem gauflerifhen Betrug. 

Eine eigentümliche Sitte, die fich aud fonft in ganz Andien findet, 
beobachten die Frauen, daß fie nämlich niemals den Namen ihres 
Mannes auzfprechen. Er ijt ihnen zu heilig und Hehr. Auch wird die 
Frau fich nie zugleich mit ihrem Manne in Gegenwart Fremder nieder- 
fegen oder gar mit ihm gufammen fpeifen. Weil fie Dienerin ijt, 
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muß fie ftehenbleiben und darf erft dann effen, wenn ihr Mann ge- 
jpeiit hat. 

So fehr rüdftändig find die Kaniffars, dak fie noch immer Feuer 
durch Reibung von Holaitiiden herborrufen. Streichhölger find bei 
ihnen nod) nicht in Aufnahme gefommen. 

Obgleih Trunffucht und Ungudht fich unter den Kanikfars nicht 
felten finden Tajfen, muß doc im allgemeinen von ihnen gerühmt 
werden, daß fold) natürliche Tugenden wie Wahrheitsliebe, Ehrlich- 
feit, Einfachheit, äußerliche Ehrbarkfeit und vor allem Gaftfreundfchaft 
fehr bei ihnen gepflegt werden. 

Verglichen mit manchen andern Volfsitammen GSiidindiens, ijt die 
Zahl der Kaniffars Klein, und, mie berichtet wird, nimmt fie noch 
obendrein bon Sahr zu Sabr durch allerlei Krankheiten, wie Blattern, 
Cholera und Fieber, fchnell ab. O dak mir Leute hätten, auch diefem 
Stamme mit dem Evangelium von Chrijto nachgugehen! Ob Gott ung 
nicht gerade zu dem Biwecfe unter die Vedars geführt hat, damit wir 
auch den benachbarten RKaniffar3 ein Segen werden fünnen? Eins ift 
gewiß, nämlich dies, Dak Chrijtus auch für fie gefommen ijt und auch 
fie al3 jeine Schafe herführen mill. Sriedr Brand. 


We Need More Missionaries in India. 


In a communication received by the Board of Foreign Missions 
directly previous to the time of writing the following plea is made 
for more missionaries: “Shortage of missionaries is making itself 
felt in every part of our mission-field in India. The conditions in 
the North Travancore field are well known. At Nagereoil also, with- 
out surrendering a single missionary, we have not enough men to 
carry on adequately with the work which we already have on hand, 
not to speak of the open door which we have among thousands on 
all sides of Nagercoil.” Regarding our work in the Vallioor region, 
Brother Strasen writes: “Twelve places are served from Vallioor, 
all of which are accessible by Ford with more or less difficulty, and 
it is, therefore, possible to visit and preach in three places or more 
on the same day if you can get the people. There are more than 
500 souls in these twelve places who have joined our mission and 
more than 275 besides are reached through our schools. 265 are 
baptized, and 234 are at present under instruction for baptism in our 
schools and in our adult classes. Twelve schools are conducted, with 
an enrolment of more than 350 pupils. 

“The schools must be supervised and the teachers visited off and 
on to see that their work is properly done. The catechists should 
receive regular instruction for their Sunday work. Adult classes 
for baptism are being conducted in almost every village, and these 
must be examined and reviewed. This year almost one hundred 
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adults were baptized, and they should be prepared for Holy Com- 
munion. Besides this there are some building ‘operations planned 
for 1928, catechists’ houses and schools which are very necessary, 
if the work in this field is to continue. For all this the missionary 
in charge must have time. ... Conference knows that I have re- 
peatedly spoken about applications from villages round about 
Vallioor. You would be mistaken if you should think that our 
chances for new work are limited to the outcastes. There are at 
present in our schools Vellalars, Nadars, Maravars, Naidus, and 
possibly still others. I have built up an acquaintance with the 
parents of some of these children and have definite requests to come 
to tell them about the Christian religion. The Vallioor caste-work 
as well as the caste-work round about is open to us now, and I have 
been in a Maravar village which has not been touched at all by 
mission-work, and I could easily enter there because the personal 
touch with the men has been established by me. I can say the same 
with respect to other villages. But why cannot this work be begun 
and carried forward? We haven’t the men, you say, and I have said 
the same thing myself over and over again and have refused this op- 
portunity and that opportunity. Is that right? Is it not our duty 
to go into the work and leave it to God to send us the laborers as 
we need them and request them?” FREDERICK BRAND. 


Missionary News from China. 


On December 20, 1927, Missionaries H. W. Theiss and Max 
Zschiegner left Hankow for our up-river stations. It was their in- 
tention to celebrate the birth of our Savior with the Chinese congre- 
gation at Ichang, if that were at all possible. The trip was made on 
a British steamer, protected by an armed guard, as it was well known 
that conditions farther inland were not at all peaceable. A letter 
written to the brethren at Hankow and mediated to the Board of 
Foreign Missions by the courtesy of Missionary ©. F. Schmidt, offers 
very interesting information with respect to the experiences of the 
travelers. 

“We had an uneventful trip, except one night when we stuck on 
a sand bar. We saw no bandits. Shasi was reached on Friday night, 
December 23. Here we remained all the next day, spending most of 
the time on shore with Mr. Hsii, our faithful helper. Missionary 
Scholz’s house is still occupied by troops. Christmas Eve was spent 
on the boat, as nobody goes out on the streets at Shasi at night 
because of the robberies that occur continually. We left Shasi at 
1.00 a.m., Christmas morning, but did not arrive at Ichang until 
seven in the evening because of the fog. 

“Here, too, at Ichang the streets were deserted after dark because 
of the bandits. The next morning Brother Theiss’s boy-servant came 
to the steamer and after him the chapel attendant, Mr. T’sai. The 
news we received about political conditions at Ichang was most dis- 
couraging. An antichristian demonstration, speeches, and proces- 


4 


Missionary News from China. 153 


sions had been staged on Christmas Day. Banditry is rife and 
rampant. 

“But there is also good news. The troops have evacuated all 
three of our buildings here. Furthermore, undaunted by the threats 
of trouble, our Chinese brethren had held their Christmas service at 
11.00 a. m. on Christmas Day. If we only had not met with the 
delay, we could have celebrated with them. Judging by the appear- 
ance of the chapel, the decorations, and the reports of the Christians 
themselves, the celebration must have been really fine. We were told 
that about one hundred persons attended. The chapel, which had 
been painted by the Christians, had a tree in it and looked really 
festive. It was a splendid act of confession to hold services in spite 
of the threatening attitude of the radical element. 

“To-day, Tuesday after Christmas, we spent in getting Brother 
Theiss’s household effects out of his house into a go-down (storage 
house). We are very glad the troops gave us this opportunity, as 
others may soon turn up. 

“But you ought to see our new house. It is in a shocking con- 
dition. The old rented home of Missionary Theiss did not look bad 
at all. His effects had been mostly nailed and locked up, save that, 
of course, various articles were scattered here and there. The new 
house is in an indescribable state: two black mud stoves on the front 
porch and walls blackened. It is a brick house with doors that are 
knobless; some of the shutters are gone, some of the window-panes 
are missing. While it does not look so bad from the outside, in the 
inside everything possible is torn up. The floors up-stairs, however, 
are still intact. The walls are a pitiable sight. We went through the 
whole house. At some places we had to walk on the joists which 
once supported good flooring.” 

With respect to Shasi the brethren report: “With good old 
Mr. Hsü we visited Missionary Scholz’s house, though we did not 
get permission to enter it. We did hear, however, that some of the 
furniture had been ‘borrowed’ and taken over to the customs com- 
pound, which is occupied by troops. We also visited the former 
chapel. From the United States Consul we learned that there was 
a brigadier-general in brother Scholz’s house. His wife and he live 
up-stairs, and his body-guard lives down-stairs. Mr. Hsii said there 
are only four male members of the congregation at Shasi at present, 
the remainder having left the city because of disturbed conditions. 
There was no possibility of holding an evening service. Mr. Hsii had 
rescued a few benches and part of the pulpit of our former chapel. 
He has nice rooms off to the side. You realize immediately that you 
are stepping into a Christian home. It is clean, and there is a dif- 
ferent atmosphere. He has a nice family, a wife, two big boys, 
a bright little girl, and a fat, bepadded baby boy, whom Mrs. Hsü 
was carrying about. Of course, we delivered greetings from Brother 
Thode and the other brethren. We regretted very much that we could 
not meet the other Christians. 

“The streets of Shasi were decorated to welcome General Yang 
Sen, who was expected for a visit on Monday and Tuesday. We also 
saw new antichristian posters. About 3,000 troops were said to be 
in the city.” 

Missionary Schmidt continues in a report of his own: “Brother 
Zschiegner’s letter says nothing in regard to whether he and Theiss 
consider it possible to make a trip to Kweifu, Wanhsien, or Shihnan. 
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If they can do so with a measure of safety, I am sure that they 
will visit at least Wanhsien and possibly Kweifu.... We have no 
late news from Shihnan. I think the last word I got from there was 
to the effect that the ‘holy soldiers’ had surrounded the city, the gates 
of which are all closed. 

“On Christmas Day Brother Fischer received mail from the 
former Kweifu evangelist, who is now at Wanhsien with his wife and 
family. The evangelist wrote that things were peaceful at Wanhsien, 
but that he would not risk going down to Kweifu on a visit at present 
because of the pirates between Wanhsien and Kweifu. Practically 
every ship that goes up between Wanhsien and Ichang is held up 
for ransom money.” 

With respect to Hankow the letter continued: “The Lord was 
gracious to us, and we had very nice Christmas services at all our 
chapels. At Christmas Eve a program was given at San Yuan Li 
(Zion) Chapel, in which some forty pupils took part. Brother Fischer 
delivered the address to the children, and Brother H. O. Theiss played 
the organ. All who attended the service were very much pleased with 
the program and with the decorations in the chapel. The outside of 
the chapel has been freshly painted after removal of all the anti- 
christian posters and official bulletins. Also the interior was painted 
and whitewashed. The picture I enclosed was taken on the after- 
noon of the 24th of December. All pupils on the picture attend the 
Christian day-school. 

“Rey. E. L. Arndt was in charge of the Wha Ching Kai (Grace) 
chapel that night, and he also preached the sermon. Miss Gertrude 
Simon played the organ. Brother A. EK. Cloeter and wife attended 
the children’s service at Faith Church, the chapel on San Hsin Kai. 
What a change from last year! Last Christmas Eve Brother 
Zschiegner and I were at that place together. The service was held 
behind closed doors, while frantic mobs were pasting the vilest anti- 
christian posters all over the front of the chapel. This year the con- 
gregation not only held its children’s service in peace, but after the 
service the evangelist threw open the doors to outsiders in general, 
gave an address, and distributed Christian tracts that we had 
gotten up. 

“The joint service of the two other chapels in the native city 
was attended that night by Miss Olive Gruen, who had done much 
to help along with the singing, by Brother M. Simon, who played 
the organ, his wife, and me. The others went ahead, and I stopped 
at the San Hsin Kai (Faith) Chapel on my way out. Children’s 
services were held also at the two outstations that night. 

“On Christmas Day Brother J. Fischer took over the services 
at the Wha Ching Kai (Faith) Chapel in the morning, where he 
baptized one child. During that time I was at San Yuan Li (Zion) 
Chapel, where I baptized one infant and one young man. This 
young man had studied the Lutheran doctrine at the chapel on 
San Hsin Kai for at least three years while Mr. Pi, the evangelist 
who was imprisoned last spring, was still at the chapel. He could 
never make up his mind to receive Baptism. This year, despite all 
that the Church has had to suffer at the hands of its enemies, he 
implored me to baptize him. God certainly works in a mysterious 
way His wonders to perform. 

“On Christmas Day, in the afternoon, I baptized five children 
at San Hsin Kai (Faith) Chapel. In the evening Brother Fischer 
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and I went to the services at the chapel on Hsi Tsi Kai (Renewed 
Light), the central chapel in the native city. Here Brother Fischer 
baptized four more children. This chapel, by the way, will be re- 
moved to a more suitable rented building in a week or two. When we 
get into the new place, the congregation will be able to have its 
chapel and school together. 

“On Second Christmas Day, in the morning, Miss Gruen, Miss 
Simon, the brethren Theiss, Thode, Cloeter, and I hired two car- 
riages and drove out to the country congregation up on the Han 
River. The wind was bitingly cold that morning, but all enjoyed 
the trip. After the service, in which I preached and gave Com- 
munion, we were obliged to sit down and partake of a Chinese meal. 
Early in the afternoon our party and some of the Christians entered 
two sampans and floated down the Han River until we got to the 
place on the Hanyang side, where one lands to go up to our cemetery. 
I think there are fourteen graves on our little cemetery now, at 
least five of which are marked with a stone. When we got back to 
the Han River, we parted with the Chinese Christians, they to return 
to Liu Chia Teng and we to continue on our way down the river for 
at least another half hour. The wind had died down, and with some 
good turkey sandwiches prepared by Mrs. Fischer to top off the 
Chinese meal we enjoyed that part of our trip too. We did not go 
all the way down the Han River to where it empties into the 
Yangtze, but landed on the Hankow side near the place where our 
old Lao Kuan Miao Chapel is now located. Before long we were 
back to the former British Concession and were headed for home 
to get there in time to hear Brother Fischer deliver an English Christ- 
‚mas sermon at the little German Church. 


“During the whole time that we were trying to make prepara- 
tions for Christmas, Brother Fischer and I had our hands full with 
two other problems. One of them was the school question. At 
representative meetings of all seven congregations, a constitution 
was being adopted for the future Board of Directors of our Lutheran 
day-schools in Hankow and the two outstations. This board, con- 
sisting of seven members, was inducted into office at a meeting of 
representatives from all congregations on New Year’s Day by Brother 
Fischer, who at the request of the board for an adviser will doubt- 
less be officially appointed as such when the brethren Zschiegner 
and Theiss get back from Ichang. In accordance with the right ac- 
corded this board by the congregations, the school board had already 
appointed one of the teachers as prineipal. And through the principal 
the school board has already taken up the matter of registration with 
the government authorities. The local Board of Education is under- 
going another cleansing now that the communists have been ousted 
from Wu-han, and as soon as they are reorganized, our school board 
will go ahead with registration. In future all of our schools in this 
center will be under the joint supervision of the Board of Directors 
and of each individual congregation that has a school. The Mission 
as such will not open any schools. Thus the educational authority 
of foreigners has been taken back so far as our Mission is concerned, 
and perhaps we shall have peace now. In order to go through the 
process of registration, the Mission will have to loan our Chinese 
brethren the Mexican 500 (about $250 in American money) deposit, 
which will be sufficient for all schools, since they are being registered 
under one name. Our Chinese brethren assure us, and we assure the 
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Honorable Home Board, that as soon as anything crops up that 
would amount to a compromise with darkness, we shall put our foot 
down. So far, what we are doing covers only lower primary schools 
and does not affect higher primary and middle schools. 

“We received a little scare the other night when Evangelist 
Mr. Pi was made to accompany three men sent out by the Bureau 
of Public Defense on the ground that he had been among the eleven 
men who had brought the charge of communism against an ex- 
evangelist. Brother J. A. Fischer and I had the honor of marching 
along to the bureau. However, they would not permit us to enter, 
telling us to return later, the next morning. We finally went home, 
fully expecting that Evangelist Pi would be obliged to spend at least 
that night away from home. We then made plans to send him bed- 
ding for the night. About two hours after we had left him, he sud- 
denly appeared at our home, all smiles. He had been brought up for 
examination as soon as we had left and had shown to the satisfaction 
of the military who examined him that he had brought no charges 
against the former evangelist. The names were not exactly alike, 
fortunately. Mr. Pi claims that had Brother Fischer and I not 
marched along, he would have been taken to the lower bureau first 
and held for money. It was plainly evident also to us missionaries 
that our presence was not very welcome to the men who arrested 
Mr. Pi. Two of them were in plain clothes. One was a soldier. 

“Sunday afternoon Brother Fischer and I were at Hanyang, 
where I took charge of the regular service, the evangelist being ill, 
and Brother Fischer delivered the confessional address, gave Com- 
munion, and baptized the baby boy of Evangelist Mah. Apparently 
ours is the only chapel in Hanyang (a city of several hundred 
thousand people) that is not occupied by soldiers.” 


FREDERICK BRAND. 
a —m 


Our Enforced Departure from Shihnanfu, China. 


I am writing the following report at the urgent request of our 
Director of Missions. — 


It was on the 27th of January, 1927, that we missionaries of 
Shihnanfu received our first intimation of the troubles in and around 
Hankow, which had such a general effect upon all mission-societies 
working in China. The taking over of the British Concession at 
Hankow by mob force and the general outbreak of mob violence 
throughout the territories that fell into the hands of the Nationalists 
on their drive northward gave the necessary impetus for a general 
evacuation of missionaries from the port cities accessible by river 
and the more inaccessible sections of the interior. 

Although the forcible taking of the British Concession happened 
on January 4, and immediately thereafter a general evacuation, it 
was not until twenty-three days later that we received any informa- 
tion as to the seriousness of the situation. Due to disturbed political 
conditions telegraphic communications were broken, and mail ser- 
vice was much delayed. Therefore it was not until a special courier 
had been sent by our missionary brethren from Ichang that we re- 
ceived a letter in which we were urged to come to Ichang as quickly 
as we could. Following this communication during a period of about 
two weeks, eight more appeals, either by telegram or letter, came to 
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us either from our missionary brethren in Hankow and Wanhsien 
or from our American consuls, asking us to evacuate our field im- 
mediately and to come to a port city, where transportation facilities 
were more adequate and where we could receive some semblance of 
protection if the need should arise. 

Evacuation on our part at this time was more easily asked than 
done. We were in the midst of winter, when traveling over the three 
mountain ranges which lay between us and the Yangtze River would 
be extremely hazardous, since these were covered with snow, and it 
was intensely cold. Moreover, all the highways leading from Shihnan, 
the one which required five days of traveling as well as the one 
which required seven days, and another one, which required eleven 
days, were infested with roving hordes of bandits. In addition the 
only mode of travel possible was by being carried in open mountain 
chairs, swung on the backs of four sturdy coolies, who, on many oc- 
casions, would slip on the snow-covered stone steps, of which the 
entire trail over the mountains is constructed, causing the chairs and 
its occupants to crash to the ground with nerve-racking jar, some- 
times even inflicting injury to the coolie’s back or shoulders to such 
an extent that he could proceed farther only with intense agony. 

Furthermore, when one considers the small, unheated mud huts, 
whose walls were rent with large crevices on all sides, through which 
the wintry blasts could blow at will, and that these huts were to 
serve as the only shelter for the missionaries at night, it was a ques- 
tion as to which would be the more dangerous, the trip or remaining 
at Shihnanfu. 

If these had been the only difficulties to encounter in this en- 
forced evacuation, we might have considered it easy. But what were 
the conditions in Shihnanfu just then? The friendly Northern 
troops were forced to abandon Shihnan during this time to the mercy 
of the unfriendly, and too often banditlike troops from the neighbor- 
ing provinces of Szechwan and Kweichow. We had experiences from 
both. The Szechwan soldiers came in soon after the Northern troops 
had departed and remained with us for two weeks, demanding $20,000 
(a very large sum in the eyes of the Chinese) from the city of 
Shihnan. The city either had to raise the amount or suffer plunder, 
murder, and devastation. Our nerves and especially the nerves of 
the Chinese were strained to the breaking point. Having received 
the demanded money, the soldiers departed, carrying all firearms of 
the local guards with them and leaving the city to the mercy of other 
plundering bandit hordes, which at this time were scattered through 
that whole country. For four days the gates of the city were bar- 
ricaded, and thousands of the male citizens, armed with knives, 
spears, clubs, rocks, swords, and a few rifles, which had escaped the 
eyes of the previous bandits, kept vigilance all night on the city 
walls, ready to resist any attempt of bandit invasion. During these 
four terrible days of waiting for succor there was no sleep, no un- 
dressing, and an indescribable. nervous strain. Finally, on the fourth 
evening, a friendly army came to our relief. The city welcomed the 
soldiers with banners flying high. But though they brought relief 
temporarily for the Chinese, they did not bring relief to us. For on 
the first day of his arrival the commanding general publicly an- 
nounced that the missions and the missionaries in Shihnan were to 
receive no more protection. This left our mission without as much 
protection as the common citizens of China. For two weeks we were 
under this general’s jurisdiction. 
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Other eircumstances were even more trying than these. In spite 
of the many urgent appeals for us to evacuate immediately, we could 
not do so. At this time both Missionary A.H.Ziegler and his wife 
were seriously ill in bed, too weak to move. This was the most 
serious obstacle to our immediate evacuation. It was not until Rev. 
Ziegler was again able to sit up and Mrs. Ziegler had been given fully 
eight days’ time to recover after her serious illness that we felt 
encouraged to make a start. 

In the mean time Missionary H.C. Klein made arrangements 
for eoolies, who, because of the troublous times, knowing that we were 
hard pressed to leave, demanded double wages to carry us and our 
baggage over the mountains to Patung, on the seven-day road. 
Arrangements were also made to have chairs built as warmly as pos- 
sible, so that Rev. Ziegler’s and Rev. Klein’s little children, three each, 
would not suffer from the cold. To arrange for transportation of 
five adults — Miss Marie Oelschlaeger, the nurse, also being one of 
our party —and six children, the oldest of whom was five years, for 
such a cold, inconvenient, and uncertain trip was no easy task. 
Plenty of bedding, cots, food supplies, and warm clothing had to be 
made ready. 

It was on the 7th of February, just a month and three days after 
the outbreak in Hankow had taken place and the general command 
for evacuation had been issued, in the early hours of the morning, 
while the people of the city, ignorant of our departure, were still 
sleeping, that our refugee party wended its way through the eastern 
gate of the city, headed for Patung, a city on the Yangtze, just in 
the heart of the famous Gorges. It was with a heavy heart that we 
bade good-by to the few Christians, who escorted us across the “Clear 
River” and then for some distance out along the winding footpath, 
which at this point trails through the many rice paddies. One little 
lad who had found shelter in our orphanage was determined to go 
with us all the way. It was through sheer force on the part of the 
other orphan boys that he was restrained and forced to return to 
Shihnan. 

Our Christian congregation realized that we were not fleeing 
from them because of antichristian persecution, but because the 
foreigner was the “bone of contention” and after his removal per- 
secution of the Chinese Christians would also stop. As long as the 
foreigner remained, the native Christians were looked upon as “slaves 
of the foreigner.” That this was the fact was borne out later, in 
that our school and our church could carry on without molestation. 
In fact, our school at Shihnan at the present time is said to have an 
enrolment of 125 children, five more than when the missionary was 
there during peaceful times and almost 60 more than at the time 
of our departure. Therefore, when we left Shihnan, it was with the 
consent and the blessing of the members of our congregation, who 
wished us a safe journey and furthermore assured us that their 
prayers would be for our return in the near future. 

We had not been on our way half a day when a courier was sent 
out in haste from Shihnan with a telegram which had arrived from 
Patung soon after our departure, informing us that Patung, our first 
point of destination, had been looted by bandits, that no river 
steamers would take passengers at Patung for fear of the soldiers. 
This was certainly not very encouraging for us, but since our heavy 
baggage had preceded us by a day, we continued on our way, trusting 
in God that He would provide. 
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On the afternoon of our third day we received another nervous 
shock, when, on nearing a village which could be seen in the valley 
below, we perceived four columns of troops in single file closing in 
on it from four angles. Since the magistrate of Shihnan had in- 
formed us that no troops had been sent out on this road, we im- 
mediately concluded that we had come up with a bandit horde. There 
was nothing we could do but face the issue. So we kept on going, 
and to our great joy we presently found that they were friendly 
soldiers, who had just arrived from a different highway in pursuit of 
a troop of bandits and had, previously to our coming, captured about 
thirty and had also killed two or three in and around this village, 
through which we were obliged to pass. Our way was thus opened, 
making it possible to continue on our journey unmolested. 

After seven days of travel over tens of thousands of stone-flags, 
over mountain-tops, down deep ravines, over snow-covered trails, 
sometimes walking, sometimes carried on the backs of coolies in sedan 
chairs, which were swinging back and forth, plodding, plodding, 
plodding, we finally arrived at Patung. Here, to our great joy, we 
found everything quite peaceful. All troops had departed, and the 
city was quietly recovering from its military and bandit ailments. 

Having spent the night at the recently looted Catholic Mission, 
we engaged a large sampan (row-boat) and determined to descend 
the rapids through the Gorges to Ichang. But after being informed 
by friendly natives that this procedure was very dangerous because 
of bandits in the Gorges, we delayed our departure for a day in the 
hope that some information would arrive in answer to the several 
telegrams we had sent out before our departure from Shihnan. It 
was fortunate that we had delayed our going, for another small boat 
that went down the river at the very time we had planned to leave 
was looted and all Chinese passengers were taken captive and held 
for ransom. 

Having spent the day huddled together because of the cold, in 
our small boat, when darkness settled upon us, we again ascended 
the steep flight of steps to the city from the river banks and made 
ready to spend the night in a small Chinese inn. Hardly had we 
retired when we were suddenly aroused at eleven o’clock by a Chinese 
calling to us that a river steamer had come. We knew that steamers 
cannot travel through the Gorges at night, so we distrusted him. 
However, he insisted that a steamer was at anchor about three miles 
up the river. There was no more sleep for us that night. We im- 
mediately sent a messenger up-river, asking the captain to pick us 
up in the morning. We then spent the remainder of our time packing 
and carting our effects to the river shore. Having gotten all our 
belongings down to the river bank, although with much difficulty, due 
to deep darkness and the steep, mud-covered steps, we sat cuddled 
on a small sampan from 4.00 a. M. on, waiting for the arrival of our 
steamer. A little charcoal fire, placed in the center of the boat, helped 
to keep our feet warm. 

Just as dawn broke over the eastern mountain crest, we beheld 
our steamer rounding the bend some distance up the river. That 
brought us all out of our near-stupor into nervous action. The boat- 
men gave one more hasty glance at their oars and their long poles, 
to which hooks are fastened, and, having made sure that all was in 
order, shoved off into the turbulent waters to meet the oncoming 
steamer in mid-stream. Waving our American flag, a signal for the 
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captain to slow down, we waited impatiently until the slowly moving 
steamer had cast out the tow-rope and the boatmen had hastily 
twisted it around a post set firmly in the sampan for just such pur- 
poses. Then we held tightly to the sides of our boat to meet the 
shock which would be caused by jerking our boat alongside the steamer 
as she kept on her downward course. 

All aboard! In the shortest possible time man, woman, child, 
and baggage was shoved, pushed, or thrown into the steamer through 
a small freight-loading door near the water-line. This haste was 
necessary because the sampan had to be clear of the steamer before 
it arrived at the next rapids. 

In spite of the jumbled mass of baggage and human beings and 
broken baskets and scattered cans of food and utensils of all kind, 
resulting from the hasty embarkation, we were glad and thankful to 
God that all were safe and sound aboard a foreign steamer bound 
for Ichang. 

The captain told us that we were fortunate in getting on a 
steamer at all. Almost all steamers were being held at Chungking 
farther up the river, fearing to come down because soldiers were 
commandeering all boats. His boat had been forced down by the 
threats of a certain general against the Chinese manager. He had 
given the manager just so much time to get his boat down to Ichang, 
or off would come his head. That boat was our steamer. 

At Ichang we were compelled to wait six days before another 
boat came down and took us to Hankow. “There is always room for 
another,” was certainly proved on this occasion. Our steamer was 
originally built to accommodate some eight foreigners on the top 
deck. As the lower decks were filled to overflowing with Chinese, 
ninety-three foreigners were obliged to share the conveniences meant 
originally for eight. I cannot describe where every one slept or 
stayed during those three days between Ichang and Hankow. One 
could hardly walk at night for fear of stepping on some sleeper as 
he lay stretched on the deck rolled up in his blankets. 

It’s a great life if you do not weaken. At any rate, it proves 
that with the help of God man can stand more than he is willing to 
admit or even attempt. While the other foreigners continued on the 
boat to Shanghai, our group landed at Hankow hoping that we 
could make our final stand in that city. However, only one month 
had passed when the violence broke out at Nanking, and we were 
asked by the American Consulate to depart for Shanghai. 

This is, in brief, the enforced evacuation from our home and 
mission-station at Shihnanfu, China. 

We left Shihnanfu on February 7 and, after remaining a little 
more than three weeks in Hankow, arrived in Shanghai, March 31, 
1927. Looking back upon it all we can only thank God fervently for 
His gracious protection. H. Kuri. 


